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THEOIOGY Of LIBERATION 


Bailou de Sa 

Feilow of th® lestíftil® 



AN is born free, bat for centories a section of hamâmty, 
the smaller section, by acqnisition of weallh a»d fK>w®r, 


legitimately or otherwise, has consisteatly enriaved ílie 


poorer and the weaker section - the majoríty. If at tífê tiw, 
1882, when K. Marx and F. Engels issoed the MaaifêSfò d àe 
Commanit Party, the socio-economic sitoadon of the world was 
acate, today it is at the acatest, and ironictlly castó to a laii^ 
extent by the Commanists themselves, m the iM 
the political and economic raan is involved tmt ew the religiofs 
man. If man has been deprived of hvs natoi^l fedom, fee 
■cannot evidently be free to express hirnsell not ãm 
to the political tramtnels he has beeo ckiad hf, tot al» 4se 
to the religions hondage he is subjected to* Aftd whaiplitiaí, 
economic, cultural and religions srt íitt|wed m him 

simnltaneously, we have all the ingredfetts fof an 
The document of Vatícan II (190^1 on fhCMf^ 
summarises the situation ; “Ne^er 

such an abnndance of wealth, resonrce». ^ mnmk power. 
•Yet a hnge proportion of,the world^sdtími it ttili mmmM 
by hhDgeí and poverty, whUe mmém stmkr taffef feffi m\ 
illiteracy Never beforetoday hât mmtma sokeeaiy awe 
of freedom, yet at the same time, »ew forms é máú and 
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Liberation is an attempt, essentially religious, to free those, 
particularly iri the Latin American countries, from this bondage. 

It is an attempt to work out in that oppressive and degrading 
milieu, a theological proçedure in which the Gospel is used as a 
lever to libe-rate the Latin American from the total enslaveraent 
in which he fihds himself today, without, however, hurting funda- 
mentally the orthodox stance. 

It may appear presuraptious and rash on the part of a 
íayman to venture his opinion or comments on such acomplex, 
debatable and debated topic as the Theology of Liberation. But 
I shall take shelter in the fact that if there was an occasion when 
a Íayman could break intowhat was always a priesfs preserve, 
it is in this exciting adventure called the theology of liberatíon ; 
because this is one instance when a whole Christian community is 
solidarily committed and responsible to its religion as also tprits 
social and cultural destiny. When we have Christians who want 
to live as Christians should live and use the moral dynamism 
of their religion to break the bonds of their economic and culturaj 
slavery and liberate themselves into ,an, âtmosphere of self-res- 
pect and.human dignity, we have a matrix for the evolution of a 
theology of liberatiotl. In the context of the theology of liberation, 
these two aspects are inseparably linked because unlike tradi- 
tional theology which was and is developed independently of the 
theologian committing himseff to actual situation, that is ,ía- sQí . 
unpragmatic situation, the Theology df Liberation to u^e 
religion to liberate the poor and the oppressed from its economic 
and cultural misery without sacrificing the former nor relegating 
the latter to a secondary position. To what extent it is justified 
in doing this, without sacrificing the Message and its Kerygma, 
we shall see as we unfold their basic ideas. 

For a time it was confined to the Latin American countries 
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where it originated, but today the idea seems to be spreading 
wherever social justice is violated and fundamental rights are 
tranipled upon. Even the secular press has an occasional swipe 
at it. But what is the Theology of Liberation ? Is it a special 
cliapter of theology such as the theology of work, or the theology 
of death or any such sector of theology dealing with a particular 
situation ? Is it a “ political theology ’’ such as is discussed by 
J. B. Metz in his penetrating and searching “ Theology of the 
World”? Perhaps a question like this or any other that ques- 
tions its legitimacy is likely to cause a furore among the Latin 
American theologíans because it is precisely the deíinition of the 


Theology of Liberation and its scope that has raised Cain, 
■Cardinal Ratzinger, the Prefect of the Vatican Congregation for 
the Defense of Faitb, is reported to be in agreement with many 
of its features, but has condemned the element of Marxism that 
has crept in it, namely, that of the class struggle for the eman¬ 
ei pation of the poor. This lands it a touch of errancy. On lhe 
■other hand, Archbishop Helder Câmara of Brazil, the outspoken 
apostle of social justice, without being too criticai, finds it 
coramendable, even wonderful, provided it is not confined to 
mere words, and the twin parameters of love of God and love of 
neighbour, forra its foundation. 

What is the genesis of the Theology of Liberation ? Let 
Fr. Gustavo Gutierrez, the main exponent and protagonist of 
this brand of theology, explain: ” Recent years in Latin America 
have been marked by the real, demanding discovery of the 
world of tii'e other; the poor, the marginal, exploited class of 
social order which in terms of economies, polities 
‘'apfd' ítólogy was made by a few for their own benefit, the 
that is, exploited lower classes, oppressed cultures, 
")fá'CVÍ" subject to discrimination, are-beginning tq speak out 
directly and less and less through intermediaries, to rediscovec 
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themselves and make their unsettling presence felt in the 
System. They are increasingly less inclined to submit to 
demagogic manipulation or more or less disguised social assis- 
tance; instead, they are gradually becoming the subjects of their 
own history and are forging a radically different society The 
Liberation Theology, therefore, is the voice of the marginalised. 
peripheral humanity raised with the hope of building a just and 
egalitarian society from within the historical process of libera- 
tion. The oppressed in Latin America having come to the end 
of the tether are now trying to burst the bonds of subjugation 
and build a new society, a different social order but within the 
Church, while at the same time trying to give it a broader 
perspective. Since the poor and the oppressed are of society’s 
own making by robbing them the fruits of their labour and 
pushed them out to the periphery of the social and cultural life, 
and they are the “neighbour” of whom Christ speaks, it 
devolves on the Christian committed to society to rehabilitate 

them by being solidary with them in their struggles and aspira- 

tions. It is not enough to be for them. One must go a little 
further and be against the order of things t h a t give rise to 
oppressions and despoilment of their labour. The creation of 
such an order implies, in the words of Gutierrez, a liberating 
social praxis ”, i.e. perfect Identification with the poor, and oppo- 
sition to the egotism that created their alienation and oppression. 
But how does one go about putting these ideas in practise ? 
The milieu in which these ideas will be operating is a strange 
mixture of the peripheral of the pariah, and of those who still 
believe in the prevailing social order and yet have sympathy 
for the oppressed. In such situations conflicts are bound to 
occur-as they actually do-creating amphlbious consciences, 
perhaps even desertors of the faith who are driven to it by the 
sheer impossibility of trying to adjust opposing tensions. How- 
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íver, the theologian of Liberation views the whole situation as a 
conversion, of an encounter of Christ in the poor man, a con- 
version which aims at transforraing the political, cultural and 
economic set-up, i.e. the very foundations in which the poor are 
compelled to stagnate. In the particular Latin .American 
context, proclamation of the Gospel message takes on a different 
aspect. Gutierrez expresses it thus: ‘‘Theology will be a 
criticai reflectíon from and about the historical praxis in con- 
frontation with the word of the Lord lived and acceptedin faith. 
It will be a reflection in and about faith as a liberating praxis: 
an intellection of faith made from an option ; a reflction based 
on a commitraent to create a just, fraternal society, and with a 
duty to contribute to make that commitment fuller and more 
radical.” According to h i m, the Word will not just be an 
idealistic aífirmation of truths but a fulfilment through deeds, 
i.e. the faith has to be lived in a different socio-cültural milieu 
in which the Gospel, which is lhe love of the Father manifested 
through Christ and which makes us sons and brothers, will come 
togetherin an “ecclesia”. This immersion inlo socio-culturaj 
categories gives to Liberation Theology a political dimension. 
The usual appeal of the conservatives to the oppressed tojustify 
the existing social order does not convince them now that a 
political consciousness has been roused and which will not be 
abated until and unless a new social order is established. The 
exponentslof the Theology of Liberation object to the Identifica¬ 
tion of the Gospel to any social order in particular to the 
existing social order, but that it is flexible and can be applied to 
the transformation of the political conditions in which the poor live 
and from which they have to be liberated. Does this amount 
to politicising the Gospel ? The call then is for the Church to 
identify itself with the poor and help them to overthrow the 
existing order and establish a more just and human social order. 
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This will take the Church beyone its old established limits and 
right to the root of the matter. And the root? Gutierrez 
explains: “The root lies in the way of being a man and a. 

Chrisíian in the present of the Latin American reality; that way 
consists of identification with the oppressed classes of this 
continent of injastice and despoilment, which is also a continent 
of thirst for liberation and hope This may be achieved by 
the creation of Christian communities in which the dispossessed 
are the proclaimers of the Gospel and not as up till now in 
which therich d® the proclaiming. This is the only way to 
create a Church of the people, a Church liberated from the 
shackles of history. Naturally, the going will not be easy, as the 
old order dies hard. The theologians of liberation admit this 
quite frankly. Gutierrez sums up the situation in this words: 

“The spirituality of the Exodus is no less iraportant than that 
of the Exile. The joy of Resurrection requires first death on 
the Cross - and this can take differing forms.” 

' From what has been said above it appears that the exponents 
of the theology of liberation have come to grips with traditional 
theology or theology as understood in the universal Church, or 
as theology conceived in places other than the Latin American 
continent. The encounter of Christ in the poor and the 

peripheral outcasts of society tempts one to question the moral 

right of capitalism to existence, or to whether socialism would 

not be the nearest option to be adopted to create a new social j 

order, as the prevailing one has apparently lost its credentials, 

being mainly responsible to the criminal dissolution of the 

dignity of man, or whether the cautious neutrality of the Church 

with regard to either can be completely justified. J. L. Segundo, 

one of the theologians of liberation, is fortright when he, 

States: as long as the Church continues to attribute an j 

absolute value to those objects, w®rds, gestures and authorities 


which appear to form a vertical link between their faithful and 
God, and a purely relative value to the historical functionalism 
of all this, it is not possible to put to theology any question about 
how to orientate the option of Christians between capitalism and 
socialism.” Segundo points out further that in the past the func¬ 
tionalism of the Church was adapted to hurnan history and she 
did relax the raonolithic ideológica) attitude. Today in Latin 
America the conviction is growing that if the Gospel cannot 
give definite directives as to the choice between capitalism and 
socialism, i.e. it cannot be functional, then it is not of much 
value. If the Gospel proclaimed by the Church is absolutized^ 
i.e. if the rites, gestures, etc. have an absolute value and are not 
functional to incidents in hurnan history then they are worth- 
less! Theology then for the Latin American is valued and 
grounded in social practice. It is not merely intellecUíS fidei 
but something that should be related to action. It disagrees 
with the theologies of the West which are neutral to the estab¬ 
lished sociological systerns on the grounds that being political 
is relative and being religious is absolute. It also disagrees 
with the western theologians whose aira is to have a universal 
theology valid everywhere, while the Latin Americans argue for 
a theology built on actual history. So also a liberation theology 
valid for the whole Church may be meaningless and even 
uncalled for. It would be interesting to examine to what extent 
the political theology as developed by Metz agrees with the 
theology of liberation, inasmuch as both points of view refer to 
the political society. Political theology aims at being a criticai 
corrective of modern theology. Time was when societal and 
religious existence formed a unit until the Enlighteraent drove 
a wedge separating the two.‘ Religion thus lost its claira to 
universality and to make itself relevant to modern society it had 
to find a way to bare the socio-political implications of its ideas. 
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The theology that foüowed had a personalist existential orienta- 
tion, while the societal diraension of the message of the 
Church was not given due importance. The result was a 
“ privatization of this message. As Metz remarks: “The 
categories most prominent in this theology are the categorias of 
the intiraate, the private, the apolitical sphere”. It emphasises 
the I"Thou relation —the personalist approach. Hence, a 
theology that does not stretch itself to cover political problems 
is working in the dark, It is an abstraction. The danger that 
this entails it that it delivers up faith in the societal and political 
areas to any ideology that can thus exploit it to its advantage. 
The task then before political theology is to rebind the relations 
between societal life and teligion as the eschatological kerygina. 
Let us briefly consider v/hat the Bible brings to bear on these 
relations. The salvation that Christ oífers is not for the 
individual. It is for all, for the public. Christ, as he goes about 
his raission, encounters the political world and its authorities. 
The inevitable follows. He is brought to trial before Pontius 
Pilate, the wielder of political power. His liberation did not 
come before he castigated the existing order of things, an attitude 
which inheres in hismission and establishes a tension between 
the socio-political reality and his eschatological message. 
Again, with the advent of Enlightenment and the emergence of 
Kant, the synthesis of reason worked out a new relation bet¬ 
ween theory and practice, between the coraprehension of faith 
and societal practice. However, this does not imply the involve- 
raent of faith with politics, nor is the intention to use faith 
to politicise sociarproblems, but rather as Metz puts it: 

to actualize the criticai potential of faith in regacd to society 
Political theology therefore will not consern itself in elaborating 
a definite societal order as its function is to criticise and effect 
a liberatlng freedom. Though the Church is a particular institu- 
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tion in society its claim is universal and as such it cannot be 
partisan to any ideology but be essentially criticai. This is as 
far as political theology will go. It stops at the reformist stage 
and “refuses to pronounce on the alternative of socialism or 
capitalism on the pretext that the eschatological absolute relativ- 
ises any practical theological option. 

The neutrality of the followers of political theology is for 
the theologians of Latin America a matter of profound dissatis* 
faction. They see in it the old Lutheran contention of justifica 
tion by faith without works. ín Latin America, the Church has 
to make an unambiguous choice between rightorleft, or bet¬ 
ween capitalism (in which the ownership of the goods of produc- 

tion is open to economic competition) and socialism (in which 

the ownership of the raeans of production is in the hands of 
institutions who w o r k for the common good), because their 
social structure soí demands it, and such choice is the only 
practical political option. Another point of departure from 
tradition is more serious and even revolutionary, for it challenges 
the very method theology is developed. While branding the 
dogmatic theologian as an exponeot of abstract culture and the 
moral theologian as being not very different from a, purveyor 
of civic morality, they define theology as being more directly a 
search of fidôs qudêTcns intcllBcium- In other words, t h e 
quality of theology depends on the extent it takes into account 
the social praxis. The methodology of development of theology 
should have as its starting point faith vis-à-vis history. The 
tendency to sacralise the existing order will render it useless or 
inhuman. Its eschatological progress will depend on the 
dialectics of the changíng circumstances of history and íluctua- 
tions of human life. Let me conclude this part with the words 
of J. Comblin, one of the “liberationists”, which, I find, reveal 
the basic thought and motivation underlying the theology of 
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liberation : “ The real object of Christian theology is to keep in 
mind and deepen that mysterious unity belween the love of God 
and the love of one’s neighbour wherever it’s in danger. Theol¬ 
ogy is criticai if it submits to the measure of thet unity all the 
analyses and intellectual constructions it uses or subrnits to. It 
has to put all aspects of its message under the spotlight of the 
unity of the two kinds of love. Apart from that unity, Chris¬ 
tian themes necessarily drop to the levei of a gnosis or a law 
Çn the biblical sense of the word) 

We have brieíly mentioned the arguments the exponents 
of the theology of liberation haveadvanced in snpport of their 
stand. We shall now try to bring out its relevance to the prob- 
lems the Church faces in Latin America and to what extent 
thel stance adopted by her theologians c a n be justified or 
modified. Before one ventures any sort of criticism one has to 
take into account their unbending attitude and their sincere and 
radical criticism of theology as developed in the West and even 
of some decisions of Vatican 11. The theological aggionia- 
mento" conteraplated seems to outstrip the wildest intentions 
of the Council. We shall examine the whole scenario as it touches 
theology, salvation and spirituality. 

The methodology of the theology of liberation is a 
houleversement of the traditional one. While the latter starts 
from revelation and goes down to the workaday levei to assess 
its Christian value, the former starts from the field of the 
struggle for liberation and works upwards towards revelation, 
interpreting it if necessary according to its exigencies. Since 
societal behaviour and faith rriay not contradict eah other, it is 
the former that will determine the legitimacy of the correspond- 
ing theology. This may appear reasonable in theory, and to say 
that the Holy Spirit guides and inspires all such activity because 
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it is legitimate will depend on the depth of faith and to what 
extent that legitimacy is truly legitimate. This is extraordinary, 
since traditional theology always remained content with defining 
the doctrine without reference to action. We have now a theolo¬ 
gical breakaway from tradition and exploration of a specific 
quarter of humanity which has remained forgotton and ignored, 
in which the new theology is to be located. How do they 
propose to go about this revolutionary step ?: by utilizing all the 
means that a socio-scientiíic analysis oífers and not forgetting 
in particular the Marxist dialectic which finds its true inspiration 
in such situations. Herein lies the danger because the social 
struggle of the proletariat is always marred by violence. I won- 
der whether this will not lead to a dangerous corapromise, or, 
perhaps, even to falling on the wrong side of the razor^s edge. 
But the Church does not condemn all revolutions. On the con- 
trary, it will support those motivated by social justice without, 
however, subscribing to any ideological system. The document 
of Vatican II on the Church in the Modern World and the social 
encyclical Populorum Progressio contain the concepts as to how 
Christians should view social revolution. The Latin American 
bishops in a joint declaration have said: “The process of 
socialization, the need to organize a dynamic production and a 
just distribution of goods obliges us to revise in depth all social 
structures and groupings and the state itselfHowever, the 
doctrine on revolutionary changes wheri applied to a particular 
society is fraught with uncertainties and even danger. The 
theologians of liberation are fully aware of this. Before the 
Church authorities or others condemn them they would do well 
to seek a way out oí the tremendous dilemma in which the 
Catholic leaders of Latin America íind themselves in — a 
dilemma caused be tolerating the dualism for too long. 

It was recently reported that some Peruvian bishops had 





12 BOLETIM DO INSTITUTO MENEZES BRAGANÇA 

demanded the condemnation of Gutierrez’s theory of liberation. 
Last year, the Congregation for the Doctrine of Faith, led by 
Cardinal Ratzinger, had censured and partly condemned it for 
its dubious orthodoxy. But just when the axe was about to fali 
on Gutierrez’s neck, Karl Rabner intervened to say that he was 
convineed of Gntierrez’s orthodoxy and that a condemnation 
would halt the process in which theologians where at present 
engaged and which sought to give expression to a theology at the 
Service of evangelization, i.e. a theory of liberation. As if to 
confirra Rahner’s plea for pluralisrn in theology comes the news 
of Paul VI award to the great theologian Hans Urs von 
Balthazar who, in his turn, suggests a universal theology of 
liberation, unlike the theology of liberation of the Latin Ame- 
ricans which is tainted with Marxism. Out of this welter and 
clash of opinions it appears that after all the theology of libera¬ 
tion of the Latin Americans will not find it dificult to find a 
place among the plurality of theological expressions. For, as 
Rahner has argued elsewhere, in order that the magisterium 
may accept the pluralistic theologies they should be careful 
that they maintain our common credal profession, which, he says, 
depends to a large extent on deeds. In his own words: 
“Verification of credal oneness will always remain a human 
process. It will never be fully achieved once for all time; it will 
always involve an element of longiog and hope, If we wish to 
achieve credal oneness and to verify it, then we must utter this 
profession together, concretely celebrate the death of the Lord 
together, execute the sacraments together, and engage in joint 
activity in the world. Through these activities, the oneness and 
sameness of our credal profession will become real, whatever 
pluralisrn may exists in theology.” 

The theology of liberation also provides a riew theology to 
salvation, in the sense that itgives us a new insight into the 
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concept of the Kin^idom of Gocl. This is not only a spiritual 
kingdom, another world, but the very world we live in trans- 
formed into a new world, into a new order for all creation. 
It is no longer “utopia”, an object of expectation, but, as 
Fr. L. BofF, the Franciscan, says, a “topia”, the object of 
happiness for all people. Hence, the struggle for liberation from 
political, economic and cultural asphyxia, is not merely political 
but also exigency of faith, Evidently, this liberation will not 
establish the complete Kingdom of God, but will secure a con- 
tinuity, through history, with the fulness of the Kingdom, 
Otherwise, how is it good news for the poor? Boff expresses 
the idea admirably; “ When we say that the Kingdom of God 
expresses man’s utopian longing, we do not mean to convey the 
idea that the Kingdom is a mere organic extension of this world, 
as it is encountered in history. The Kingdom does not evolve, 
but breaks in. If it were the evolution of present possibilities, 
it would never surpass the .situation of the present, which is 
always ambiguous, with the wheat and the darnel growing toge* 
ther. But the Kingdom of God means precisely revolution in 
the structures of this world, with the world being preserved 
as the place where God reveals his glory. The Kingdom is 
therefore the presence of the future within the present.” 

There is yet another new dimension in which the theology 
of liberation leads us into, naraely, that of spirituality. When 
total dedication to the poor is combined with utter loyalty 
to Christ, when egoism is shed and one enters the world of the 
oppressed and the exploited in order to transform it, we have 
love that is truly and verily liberating, It is eminently and 
genuinely Christian to thus bring Christ into a world that is 
weighed down with misery and conflicts. This is the world of 
the poor and the outcast for whom Christ reserved his special love. 
This is a difficult but evidently a new world of spirituality. 
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To som up; The theology of liberation we have discussed 
here, otiginated and is in the process of evolution in Latin 
America. It is a theology that has its location in the painful 
world of the oppressed, the exploited and the marginalized — 
both economically and culturally. The eíforts of the theologians 
are directed towards liberating them both from their positive 
poverty and from those who are responsible for that poverty; to 
liberate them from the State of wo»-íM/íand restore their dignity 
and legitimate rights —through faith and transformation of the 
societal structure. Such raethods are evidently at variance with 
the traditional theology of the West, and hence raise doubts as 
to their orthodoxy. But theological pluralism has been with us 
for a long time, What matters is the preservation of the credal 
profession. We ahould have no fear as to its orthodoxy, as we 
have none other than K. Rahner attesting to it. We should, on 
the contrary, be grateful to its exponents, as its has added new 
dimensions to our ideas of evangelisation and spirituality and 
has pushed traditional theology into the twilight zone of the 
Beatitudes, wherein, let us hope, on renewing itself it may renew 
the face of the earth. The verve and vigour with which the 
Latin American theologians are pursuing their point of view, 
trying, however, at the same time, to remain within the precincts 
of orthodoxy, has cr.eated a theological orux which, I feel, wili 
find, with time, a solution which may be both satisfactory, 
novel and exciting. 


Datas histórifias da vida e morte de 
S. Francisco Kavier 

e das pessoas e factos a ele associados 


por Domingos T eles 


7 -4-1506 —EmPamplona, reino de Navarra, Espanha, nasce noarisío 
crático castelo da família Xavier o menino D. Francisco de Jasso 
Xavier, conforme uns historiadores, segundo outros, em 1497. Filho 
do Dr. Dom João de Jasso, Presidente do Gonselho do Reino, e de D. Maria 
Azpilcueta e Xavier. 

4 -1504 — A sua irmã Magdalena Jasso, entra na ordem das Claristas 
de Gândia. 

1512 - Outra irmã, Aría .Tasso, casa-se. 

11-6-1515 — 0 reino de Navarra é anexado ao do de Castela por Fer¬ 
nando 0 Católico, e nessa ocasião é arrasada uma parte do Castelo de Xavier. 

1523 — Seus irmãos Miguel e João são acusados de terem tomado 
parte na revolta dos Navarros, os quais, após dois anos, deixam Espknha e 
seguem para Paris. 

1-10-1526 - Francisco Xavier, de 19 anos de idade, matricula-se na 
Filosofia na Universidade de Paris e instala-se no Colégio de Santa Bárbara. 

10-M529 — Presta exame de Bacharelato. 

15-3-1530 - Obtém o grau de Licenciatura em Letras e Filosofia e no 
mesmo ano lecciona no Colégio Dormans-Beauvaís de Paris, onde ouve 
constantemente as palavras de ínácio de Loiola aos seus ouvidos: Quid 
prodest homini .... 

15-8-1534 - Dia de Assunção da Senhora, Francisco Xavier, Inácio de 
Loiola, Pedro Fabro, Simão Rodrigues e mais dois companheiros reunera-se 
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Qa capela de Saint Dinis, sita na Colina de Montmartre, e aqui fazem voto 
de castidade, de pobreza, e de ir em peregrinação à Terra Santa, e para tanto 
aegiiem para Veneza. 

6-1-1537 — Chegados a Veneza o Santo Padre concede-lhes facilidades 
para poderem ir em peregrinação à Terra Santa, mas durante um ano que 
estiveram em Veneza não conseguem transporte para Jerusalém. Xavier 
cura um doente beijando a sua chaga purulenta no hospital de Veneza. 

24-6-1537—Em Roma é ordenado de Sacerdote. 

1537 — Celebra a sua primeira Missa em Vicência com os seus 
companheiros, excepto Inácio de Loiola que reza no dia de Natal de 1538. 

4-1538 — De Veneza segue à Roma onde com os seus companheiros 
se põe à disposição do Santo Padre que os manda para diversas escolas ecle¬ 
siásticas. 

4-8-1539 - 0 Rei de Portugal. D. João III, pede ao Papa Paulo III 
sacerdotes para os enviar para a índia, e por isso Francisco é chamado à Roma 
e lhe é dada a missão de evangelizar os povos do Oriente. 

3 . 9.1539 A Companhia de Jesus fundada por Inácio de Loiola tem 
a aprovação oral do Papa Paulo III, 

1540 - Pe. Francisco Xavier é escolhido como secretário do Pe. 
Inácio de Loiola, e este empenha-se em mandar para Portugal 0 Pe. Simão 
Rodrigues e 0 Pe, Nicolau Bobadilha, porém, como este último não gozava 
de boa saúde, envia em seu lugar 0 Pe. Francisco Xavier. 

16- 3-1540 - Pe. Francisco Xavier parte para Lisboa em lugar do Pe. 
Bobadilha, tendo 0 Pe. Simão Rodrigues partido em 5-3-1540. 

17- 6-1540 - Chega a Lisboa e aí em 27 de Julho é nomeado por Breve 
do Papa Paulo III seu Núncio Apostólico das índias. 

27'9-1540 - O Papa Paulo III aprova e confirma a Instituição da Com¬ 
panhia de Jesus, por Bula Regimini, 

4-10-1540 - 0 Pe. Francisco Xavier é acreditado perante os Reis do 
■Oriente como Legado do Papa Paulo III. 

7 . 4.1541 ™ Dia do seu aniversário natalício, embarca em Lisboa com 
destino a Goa na armada do novo Governador, Martim Afonso de Souza, 
viajando na sua nau “S. Tiago ”. 
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6-5-1542 — Desembarca ele em Mormugão, onde é erigida uma capela 
em memória do facto, capela que hoje já não existe, e em seguida dirige-se 
à Velha Cidade, e apresentando-se ao bispo D. João de Albuquerque entrega- 
■Ihe os 4 Breves pelos quais 0 Papa Paulo III 0 nomeia Núncio Apostólico. 
O Governador Martim Afonso de Sousa pede-lhe com insistência que se 
estabeleça na sua residência no Palácio, mas Xavier renuncia 0 pedido e 
reside no Hospital Real, dedicando-se aos doentes e leprosos do Hospital 
de S. Lázaro, porém, a Igreja do Priorado do Rosário seria 0 Santuário 
onde ele doutrinou e pregou. 

17 - 10 - 1542 —Após 5 meses e 10 dias de permanência em Goa, Xavier 
embarca para a Mis.são de Cabo Coraorira no meio de soluços de todos os 
doentes, leprosos e presos. Leva consigo Francisco Maneias e 2 alunos do 
Colégio de S. Paulo. 

14 - 1 - 1544 —Regressa da Costa de Pescaria a Goa e reside no Colégio 
de S, Paulo. 

20-1-1545 — Escreve ao Rei solicitando castigo ao Governador Martim 
Afonso de Sousa por sua governação ser muito deficiente, Pedido que foi 
atendido, sendo Martim Afonso de Souza substituido por D. João de Castro. 

1545 — O Rei de Portugal D. Joio III determina, segundo 0 con¬ 
selho de Xavier, que 0 Vice-Rei D. João de Castro abra uma escola de canto 
e doutrina em todas as aldeias onde houver cristãos. 

4-1545 —Parte de Goa para S, Tomé de Meliapur. Em Ternate 
escreve 0 catecismo. 

1548 —E’ nomeado Administrador do Colégio de S. Paulo, por 
Cosme Ánes, Vedor Geral de Fazenda, após a morte do Pe. Borba. O Colé¬ 
gio de S, Paulo, aberto a estudantes de toda a Asia, foi por muitos anos 
a Universidade de Goa. 

14-4-1549 — Embarca para 0 Japão e daí consegue autorização do Papa 
Paulo III para celebrar 0 primeiro jubileu da índia (ano jubilar) que se 
realiza na igreja de S. Paulo em 1551, despertando 0 fervor religioso com 
pregações, representações de Passos da Paixão de Cristo, procissões e outras 
práticas religiosas que foram introduzidas posteriormente em todas as igrejas 
de Goa. 

2-1552—A fim de tratar dos negócios da Companhia de Jesus é 
chamado urgentemente a Goa, e esta é a quarta estadia em Goa. 
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1552 — Castiga o Pe. António Gomes que tinha sido nomeado por 
ele Reitor do Colégio, na sua ausência, depois de atender a numerosas recla¬ 
mações. 

15 - 4-1552 —Parte paraMalaca, numa Quinta Feira Santa, do Cais da 
Ribeira das Naus de Goa, depois de fazer entrega do Colégio de S. Paulo ao 
Padre Gaspar Barzéu, um dos seus melhores colaboradores. 

2 - 12-1552 —Xavier morre numa sexta-feira pelas 2 horas da tarde, e 
2 dias depois é sepultado na ilha de Sanchão às portas da China. Porém, 
0 chinês, António de Santa Fé, um dos mancebos que assistiu à morte, declara 
ter descansado no Senhor no Domingo, em 27 de Novembro. 

17- 2-1553 — Aberta a sepultara para se enviar os seus ossos a Goa, 
achou-se o seu Corpo incorrupto, 

22-3-1553 — O Corpo incorrupto de Xavier é transportado para Malaca 
e aqui enterrado, porém, passados 5 meses é desenterrado mais uma vez, e 
acha-se ainda incorrupto. Foi então conduzido para Goa na nau “ S. Ana ” 
que, chegando a Baticala, não pôde prosseguir viagem, ficando o capitão 
da nau, Lopo de Noronha, obrigado a fazer a viagem a Goa numa embarca¬ 
ção a remo, afim de comunicar a nova ao Vice-Rei D. Afonso de Noronha. 

15- 3-1554 ~ O Vice-Rei envia para Baticala uma embarcação afira de 
ser transportado o Corpo a Goa. Tendo-se deslocado nesta embarcação 
0 Vice-Provincial da Companhia de Jesus da índia, très padres da Companhia 
de Jesus, quatro colegiais e músicos do Colégio. A embarcação ancora ao 
largo da Igreja de Ribandar onde é guardado o Venerando Corpo. 

16- 3-1554 — De Ribandar o Venerando Corpo cora toda a élite, em 
12 embarcações chega ao cais do Arsenal onde é aguardado pelo Vice-Rei cora 
a sua comitiva, o Cabido, muito clero e povo, que segue era cortejo condu¬ 
zindo 0 Caixão aos ombros dos Padres Jesuítas, Vice-Rei e Embaixadores. 
No decurso do cortejo os sinos de todas as igrejas repicara festivamente e a 
artilharia das fortalezas salva em contínuo troar dos seus canhões. O Corpo 
é exposto na Igreja do Colégio de S. Paulo ao beijo por três dias, 

18- 3-1554 — D. Isabel de Crora, pela muita piedade, morde e arranca o 
dedo menino do Venerando Corpo e guarda em seu poder. Decorridos anos, 
0 restitui, a hora de morte, aos padres Jesuítas. 

1557 - É impressa pela arte tipográfica introduzida pelos Jesuítas 
0 catecismo Doutrina Cristam, de autoria do Pe. Francisco Xavier, conside-^ 
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rando como segunda obra impressa no Colégio de S, Paulo, Velha Cidade, 
tendo-lhe precedido a publicação de Ãs Teses ou Conclusões e outras coisas 
( 1556), impresso por João Bustamante. 

3-11-1614—É amputado o btaco direito para satisfazer os desejos 
do Papa Paulo V que pretendia possuir a relíquia de Xavier. 

1615-0 braço é levado para Roma pelo Pe. Nicolau Trigault, 
onde se encontra na igreja de Gesu num rico relicário. Alguns ossículos 
deste braço foram distribuídos aos Colégios de Malaca, Cochim e Macau. 

25-10-1619-A beatificação é decretada pelo Papa Paulo V pelo 
Breve In Sede, e os padres da Casa Professa do Bora Jesus dirigem-se à igreja 
de S. Paulo onde se encontra o Corpo Santo, para dar graças por tão assina¬ 
lada honra. 

12 - 3 - 1622 -Canonização pelo Papa Gregório XV que faleceu antes 
de expedir a respectiva Bula. Só em Fevereiro de 1624, por a Bula assinada 
pelo Papa Urbano VIII em 8 de Agosto de 1623 ter chegado tarde, celebra-se 
na Capela de S. Francisco de Borja, a Canonização de Xavier em Goa junta- 
mente com a de Santo Inácio de Loiola. 

] 2-1635 — A Rainha Isabel de Espanha envia pelo Pe. Marcei Mas- 
trilli, que seguia para o Japão, ricas vestimentas sacerdotais para revestir 
0 Corpo do Santo. 

1655 — 0 Venerando Corpo encerrado em um rico cofre de madeira 
forrada de tisso de oiro está guardado em um túmulo de prata lavrado e 
depositado sobre um mausoléu de mármore policromado procedente de 
Florença, mandado erigir pelo Grão Duque de Toscana, Cosme III, em 
reconhecimento da oferta de coxim que serviu de almofada a cabeça do Santo 
por muitos anos. 0 túmulo venera-se na antiga capela do Santíssimo que 
ficava neste lugar e que foi transferido para a antiga capela de S. Francisco 
de Borja pelo lado do Evangelho e cuja imagem se encontra na Sacristia 
do Bom Jesus. 

18-7-1663 - 0 Papa Alexandre VII, por sua Bula CumSicut Ácceptimus, 
fixa a festa do Santo para o dia 3 de Dezembro. 

8-9-l668~Reinando D. Afonso VI e sendo Vice-Rei o Conde de 
S. Vicente se obrou o Forte de St.° Estevão dedicado à protecção do Santo 
. Apóstolo do Oriente. 
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24-11-1683 - O Maratha Sambaji, filho de Shivaji, aguerrido como o pai, 
com uma força de 20.000 homens, depois de tomar o forte de St. Estevão, 
dirige-se a Cidade de Goa e o Vice-Rei, Conde de Alvor, marcha contra ele, 
mas fica obrigado a recolher-se por cairem os primeiros defensores, Regres¬ 
sando deposita no Túmulo do Santo o seu bastão implorando que salve Goa. 
Entretanto Sambaji retira-se por que soube que o seu Estado era invadido 
pelo exército Mogol. 

1684—A cerimónia da entrega do Bastão do Santo Xavier a 
governadores-gerais de Goa passa a constituir ura acto espiritual, desde 
0 vice-reinado de Francisco de Távora, Conde de Alvôr. 

24-3-1699 —Por carta do Rei de Portugal, D. Pedro II, é reconhecido 
ao Santo o título de Defensor do Oriente, sendo o seu Corpo paramentado 
de ricas vestes, e colocado no túmulo um medalhão de oiro e um bastão 
encastoado de oiro e esmeraldas que se conservara no caixão do Venerando 
Corpo. 

1736 — O sino maior da Igreja do Bom Jesus leva a seguinte inscri¬ 
ção : S. Francisco Xavieri Hujus Ürbis Patrone — Ora Pro Nobis, e a efígie 
do Santo. 

1744 - Sob as ordens do Rei de Portugal, D. João V, o Arcebispo 
de Goa e Vice-Rei, Marquês de Castelo Novo, com assistência do Cabido, 
de dignitários e altos funcionários civis e militares, é aberto o túmulo e 
verificado cora todas as formalidades protocolares a perfeita conservação 
do Corpo do Santo. 

24-2-1748 — A pedido do Rei de Portugal, D. João V, o Santo é decla¬ 
rado Patrono Principal das índias pelo Breve Inãiarum Gentibus do Papa 
Bento XIV. 

2-4-1755 - Por carta do Rei de Portugal, D. José. dirigida ao Vice-Rei 
da Índia Conde de Alva, ordena que não seja aberto o Túmulo sem licença 
especial do mesmo Governo para se evitar quaisquer danos e extravios 
do Venerando Corpo. A primeira vez que depois da ordem proibitiva se 
abriu o Cofre, foi era 1767. 

29-3-1758 —A carta Régia decretada por influência do Marquês de 
Pombal proibe a todos os Jesuítas a entrada no Palácio dos Vice-Reis, exclui 
de todas as regalias do real serviço, e no ano seguinte ordena a prisão 
rigorosa bem como sequestro geral de todos os bens. 
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15-4-1765 — É determinado por Carta Régia que o Caixão do Santo 
fique sob a administração do Arcebispo Primaz do Oriente, devendo o mesmo 
ter três chaves, urna era poder do dito Arcebispo e as outras duas do Gover¬ 
nador e do Vedor de Fazenda. 

1779 _ Os Vice-Reis e Governadores tomam posse a partir desta 
data na Igreja do Bom Jesus, e antes desta tomavam-na na dos Reis-Magos. 

10-2-1782 — Realiza a primeira exposição solene do Corpo do Santo 
para adoração dos fiéis, após a expulsão dos Padres Jesuítas pelo Marquês 
de Pombal. 

2-1834 —Dr. John Wileson, afamado missionário protestante e eru¬ 
dito orientalista, visita a Igreja do Bom Jesus e o Túmulo de S. Francisco 
Xavier, que tendo ouvido muito do Santo exprime a sua admiração por tudo 
quanto vira. 

3-12-1859 - Dom Pedro V, Rei de Portugal, depois de ordenar uma 
nova verificação do estado do Santo, manda expor soleneraeiite o Venerando 
Corpo para adoração dos fiéis. 

5-12-1864 - Uma e.xposição do Corpo de S, Francisco Xavier que é 
autorizada pelo Rei de Portugal por sua portaria ao Governador-Geral 
Conde de Torres Novas que, por sua vez, é transmitida ao Arcebispo D. João 
Chrysóstorao de Amorim Pessoa, não se realizou, nem teve efeito por motivo 
que se ignora. 

26-11-1875 — Visita Sua Alteza o Príncipe de Gales o templo do 
Bom Jesus e aí admira a rica selecção de arte sacra contendo objectos de 
ouro e prata para uso nas cerimónias religiosas. 

6-2-1878 -Após 18 anos se realiza uma outra exposição solene 
do Corpo do Santo, autorizada por Decreto Real, sendo o dito Corpo prèvia- 
mente examinado sob a presidência do Arcebispo Dom Ayres de Orneias 
de Vasconcelos. 

26-2-1885 - Sua Alteza o Príncipe D. Carlos de Bourbon, de Espanha, 
vLsita 0 Túmulo do Santo, 

3-12-1890— 0 Decreto Real no. 9 de 20 de Janeiro autoriza o Gover¬ 
nador-Geral, Vasco Guedes, de acordo cora o Patriarca Dom António Sebas¬ 
tião Valente, efectuar os trabalhos preparativos para a exposição do Glorioso 
Corpo do Santo Xavier. 
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7-12-1900 ~ Por ocasião do Segundo Congresso Eucarístico da índia 
que se realiza na Sacristia do Bom Jesus, sob a presidência do Patriarca, Dom 
António Sebastião Valente, é aberto o Túmulo do Santo, no qual tomam 
parte 18 prelados de várias dioceses da índia, representantes de algumas 
outras e um grande número de padres. 

18-4-1905 — Pelo Breve Apostólico desta data, o dia 3 de Dezembro é 
declarado Dia Santo, que hoje já não subsiste. 

30-12-1905 —Visita Sua Excelência, Lord Lamington, Governador da 
Província de Bombaim, a Igreja do Bom Jesus e ao Túmulo do Santo. 

22' 11 -1909 — Sua Excelência, Lord Minto, Vice-Rei e Governador-Geral 
da índia Britânica, acompanhado de Ex,™''® Esposa e Filha, Condessa de 
Minto, e Lady Eleen EIlioí, respectivaraente, visitara a Igreja do Bom Jesus, 
onde admiram o Túmulo de S. Francisco Xavier. 

26-11-1910 — 0 Decreto Ministerial no. 138 de 6 de Agosto autoriza 
0 Governador-Geral, Horta e Costa, de acordo com o Arcebispo-Patriarca 
Dom Mateus de Oliveira Xavier, expôr à adoração pública o Corpo do Após¬ 
tolo das índias. 

12-3-1922 —Em comemoração do III Centenário da Canonização é 
decerrado 0 brasão das armas da família do Santo: Jassos, Atondos, Azpil- 
quetas e Xavier. Desde este ano, a comemoração da data da Canonização 
do Santo é festejada com precedência de Novena da Graça e Vésperas. 

3-12-1922 ” E’autorizada pelo decreto arquiepiscopal do Patriarca 
Dom Mateus de Oliveira Xavier, a exposição do Venerando Corpo de 
S. Francisco Xavier. 

12-6-1931 — Sua Excelência o Arcebispo de Goa e Damão e Patriarca 
das índias Orientais, D. Theotónio Manuel Ribeiro Vieira de Castro, anuncia, 
por Carta-Pastoral desta data, a exposição solene do Venerando Corpo de 
S, Francisco Xavier, de acordo com o Exmo, Governador Geral, General 
João Carlos Craveiro Lopes, de 3 de Dezembro de 1931 a 3 de Janeiro de 
1932, Nesta ocasião, o Soberano Pontífice constitui S. Francisco Xavier 
patrono celestial de todas as Missões e de todos os Missionários. 

10-8-1931 — Sua Excelência o Ministro das Colónias, por seu ofício 
no. 1.196/83/31, autoriza a emissão duma série de 6 selos comemorativos da 
Exposição do Corpo de S. Francisco Xavier. 
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3-12-1931 — Sua Excelência o Ministro das Colónias, por seu ofício no. 
1.196/83/31 de 10-1931, autoriza a emissão duma série de 6 selos comemorati¬ 
vos da Exposição do Corpo de S. Francisco Xavier que teve lugar nesta data. 

6-5-1942—Era comemoração do IV Centenário da chegada de 
S. Francisco Xavier à índia, é aberto o Venerando Corpo do Santo. 

31-5-1946 — O Ministro do Ultramar manda pôr em circulação, por 
Portaria Ministerial n.® ir.371 desta data, uma série de 8 selos, emissão 
de Motivos Históricos, sendo um deles o do S, Francisco Xavier. 

g. 4 . j 94 g _ 0 Ministro do Ultramar manda emitir por Portaria Minis¬ 
terial n.° 12.348 desta data, uma série de 5 selos conhecidos como Vultos 
da índia, figurando um deles o de S. Francisco Xavier. 

23-6-1951 — Os doutores António Luís de Sousa Sobrinho e Joio Ma¬ 
nuel Pacheco de Figueiredo, directores de Saúde e da Escola Médica, respec¬ 
tivamente, procedem ao exame directo das Venerandas Relíquias do Santo 
Xavier. Assistem ao exame o Senhor Patriarca das índias, Dom José 
da Costa Nunes. Sua Excelência o Encarregado do Governo, Dr. Manuel 
Marques de Abrantes Amaral, o Arcebispo Coadjutor, Dom José Vieira 
Alvernaz, e Mto, Rev. Mons. Cónego Aires Franklin de Sá. 

1952 — Por ocasião do IV Centenário da Morte do Sanio uma 
emissão especial de 3 selos é posta era circulação na índia, Macau e Timor. 

3- 12-1952 — Era comemoração de IV centenário da Morte do Santo é 
exposto 0 seu Venerando Corpo na Sé Catedral e processionalmente transpor¬ 
tado da Basílica do Bom Jesus á Sé Catedral, tendo a procissão sido presi¬ 
dida pelo Legado do Papa Pio XÍI Sua Eminência o Cardeal Patriarca de 
Lisboa, Dom Manuel Gonçalves Cerejeira, encorporando nela Suas Excelên¬ 
cias 0 Ministro de Justiça de Espanha Dom António Iturmendi, e o de Por¬ 
tugal, Dr. Cavaleiro Ferreira, Sua Excelência o Governador-Geral do Estado 
da índia, General Paulo Bénard Guedes, mais de 30 Arcebispos, altos digni¬ 
tários de Igreja, mais de mil padres e entidades civis e militares. Nesta 
ocasião Sua Santidade profere uma mensagem pela rádio. Entre outros 
actos celebrados era Goa para comemorar o IV Centenário contam-se um 
Congresso Missionário e a Sagração dos Bispos de Cochiin e Allepy. 

4 - 12 - 1952 --Era comemoração da I Exposição Filatélica de Goa uma 
tira de 2 selos com legenda do Santo é posta em circulação. 
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23- 12-1952 —• Em Portugal por portaria Ministerial é posta em circula- 
eão uma série especial de 4 selos comemorativos do IV centenário da Morte 
de S. Francisco Xavier. 

30-8-1953 — O Papa Pio XII procede a benção da Rosa de Ouro na 
Sala do Trono do Palácio da Residência no Castel Gandolfo, é destinada 
à Igreja Metropolitana de Goa, tendo sido guardada no Santuário do Bom 
Jesus, onde repousa o Corpo do Santo, 

13-9-1953 — Recepção solene da Rosa de Ouro na Sé Principal do Oriente 
e entrega da mesma à Arquidiocese de Goa pelo Mto. Revdo, Ablegado 
do Papa Pio XII, Mons. José Mc. Geough, em penhor dos serviços prestados 
à Igreja na evangelização do Oriente pelos sucessores de S. Francisco 
Xavier. 

13- 2-1955—O engenheiro Ettore Brandizzi da Casa Brandizzi (RomaJ 
transfere do caixão as Venerandas Relíquias do Santo e encerra-as numa 
urna de cristal. 

14- 12-1961 - Antes da libertação de Goa, a urna de cristal contendo 
as relíquias de S. Francisco Xavier, é exposta à veneração pública-. 

24- 11-1964 —A primeiro Exposição solene depois da Libertação, a que 
assiste 0 Cardeal G. P. Agagianian como Legado do Papa Paulo VI. 

21-12-1964 —Chega a Goa vinda expressaraeníe para beijar os Pés de 
S. Francisco Xavier, Sua Alteza a Princesa Maria Tereza de Bourbon Parma, 
Infanta de Espanha, que depois de beijar os Pés do Santo, remata: “ Santo 
que é nosso e vosso — chorei de emoção ”, 

23-11-1974 ~ Por ocasião da comemoração do Ano Santo, o Papa 
Paulo VI manda que se exponha a urna do Venerando Corpo de S. Francisco 
Xavier. 

21-3-1984— Sua Excelência o Arcebispo de Goa e Damão e Patriarca 
das índias Orientais, D. Raul Nicolau Gonsalves determina por Circular 
no. CP-Cir/l4/84 desta data, a exposição solene das Sagradas Relíquias de 
S, Francisco Xavier, de 21 de Novembro de 1983 a 13 de Janeiro de 1985. 
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SCRIPT 

A fter centnries without a script of its ovvn, Konkani has 
.learnt to prosper without the privilege. Today, Scripts 
choose Konkani, and it can be said that it is not the 
worsQ for that. Moreover, the advantages of writing it in an 
international script far outweigh the few problems that worry 
the pedant. 

SIGNS 

The apestropha is a help to keep letters apart or to mark 
the emission of a letter or of asyllable: don’par (midday); 
kan’sulam (teraples); mun’xfiak (to man); kott’ti (coconut 
Shell); butFti (flood); mhunn’ni (saying); meriem (dead, mele- 
lem); kefli vôst urli (a thing done remains). 








26 


BOLETIM DO INSTITUTO MENEZES BRAGANÇA 


Double werds and wordadjuncts make the hyphen necess- 
ary: avoi-bapui (parenís); bail-burgim (famüy); tachê-on 
than him); araim-i (we alsoj. 

The vowels e and o get a closed sound with the circumflex : 
boglêk (near); boddi (stick) ; chepim (hats); vêll (time). To be 
noted that in many-syllabled words the antecedent vowels get the 
circumflexed sound, if followed by ê, d, i or n. 

The tilde, though not necessary, is helpful in words like 
mãi (mother), mhõu (honey). 

SOUNDS 

About half a dozen letters call for special attention to 
obtain certain sounds in Konkani. 

CH : a Word like charuch (only four) gives the two different 
uses of ch. Compare mch (high) with cAakunk (to taste). 

DD \ Besides the normal use, as in benddo (laddyfinger) ; 
unddo (bread); kudd’do (blind); dd serves to express the special 
sound in kauddo (crow) ; goddo (horse) • zhadd (tree) ; kudd 
(body). 

M&N-. An importantuse of these letters, besides their 
normal value, is for nasalization, Thus m at the end of words, 
and before h or p within a word gives a nasal sound. Similarly, 
does n within a word, except before b and p. Hence, amkam 
(for us); Eomin (ground); gomtti (neck); sogllim (all); ambo 
(mango); pan (leaf); tin (three); kantto (thorn)); nid-naka 
(don’t sleep). 
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Doubling these letters is the way to give them their normal 
value, as in ghamm (sweat), mhunntôch (consequently); jemm 
fsleep); gunn (quality, virtue); apnnem (by himself or by herself), 

X: As in xanno (dever man); nakxi (íinger nail); koxtt 
(hardship); xir (vein), x is like sh in shirt, shin, shears. 

H\ The aspirate h is important as it can change the mean- 
ing of a Word. Thus, zhadd (tree), zadd (regret) ; zhôr (spring), 
zôr (fever). 

NOTE 

Nouns ending in s, u, and feminine noas in z, change to 
X, V, and j (respecíively) in declension. Thus, bhas (language) 
becomes bhaxê: dêu, deva; baz (bed) bajê; loz (shame), lojê. 
But loz (shop), being masculine, becomes loza; gaz (sound), 
gaza ; similarly mez (table) being neuter becomes meza. 

Many-syllabled words drop one in declension. Thus, goroz 
becomes gorjê (need); ponos, ponsa (jack fruit); undir (rat), 
undra; jinnôs (kind, species), jinnsa. 

Dropping Zü in a word or exchanging II with u is not 
uncornmon. Thus, kalliz (heart) is often kauza; while kalliz 
itself is often shortened to kaiz. 
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DECLENSION 

i. Case analysis 

1. NOMINATIVE (noun, pronoun, adjective) ex. undir (rat) 

2. VOCATIVE (oh 1) singular: stem (undra) 

plural: stem +f»-no (undram-n®) 

3. GENITIVE (of)stem + c/zô(chi,chem)(undracho, i,em) 

4. DATIVE (to, for) stem +k (undrak) 

5. ACCUSATIVE (animate object): dative (undrak) 

(inanimate „ ): nominative (udok pielo) 

rsingular:w (undra) 

6. ABLATIVE A. (with,from,by)stem + plural: nim (un> 

' dramnim) 

B. (agent) stem+ cÃeí7n (undrachean) 

C. (adverbial) nem-tiam (nakiam, by nose) 

7. LOCATIVE 

A. (on) stem + r (undrar) 

B. (vvithin) stem 4-ní (undrant) 

C. (upon) stem4-suffix (undrachêr) 

D. (adverbial) nora + im (sorgim, nanvira) 

in heaven, 
in the name of 
khoxalponnira, with gladness 
nennarponnira, inignorance 

The idiomatic use of cases is so rich in Konkani that this 
analysis is inadequate. Time and place, for instance, can be 


KONKANI GRAMMAR 


expressed by the Dative and Vocative, besides the Locative 
(e.g. dissak char pauti apoita; Europak veta; Pon]ê rauta; hea 
vorsa udok nani; fuddlea sumamni distipodd; nakiam ^oãálo], 
^mguêr (in our house) is an extraordinary torm of the locative 
which gives rise to the ranch used amguelo (belonging to us). 
Clumsy forrns resulting by the rules are escaped by etnploying a 
siiffix; thus, the ablative plural is often formed with “ bhitôr 

ii. Dedension a (fiíz, w) 

Though the declensions in Konkani are many, they can be 
grouped into two. The a-group has no feminine nouns. The 
é-gronp is almost all-feminine with the exception of a handful 
masculine nouns. 

In each group the nominative and vocative mark the 
diíferences. The vocative plural of the a-group being regular, 
its variations are confined to the nominative singular, nom¬ 
inative pluraT. and the vocative singular. But the ê-group 
extends its changes to the vocative plural as well. 

The Mascuiine nouns of the rr-group with nominative 
singular in o make the plural in e, and if terminating in circum- 
flexedjú, ô>r ôw, they drop the circumíiex in the plural 
Others have the same singular and plural nominative: 


noni. sing. 

nom. plur. 

voe. sing, 


hat 

hat 

hatíí 

(hand) 

undir 

undir 

undríz 

(rat) 

mor 

mor 

moríí 

(peacock) 

dêu 

deu 

devíT 

(god) 

bhurgo 

bhnrge 

bhurgfifl: 

(boy) 

khapri 

khapri 

khaprm 

(negro) 

hoti 

hoti 

hotw 

(elephant) 
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The Neuter nouns ending in consonants form their nom- 
inative plural in am ; ao do neuter nouns ending in tm ; but 
those in m in the nominative singular form the plural in 
im. Thus: 


hadd 

haddam 

hadda 

(bone) 

cheddum 

chêddvam 

chêddvíí 

(girl) 

chepem 

chepira 

chtpea 

(hat) 

tantem 

tantim 

tantííí 

(egg) 

Examples: 






singular 

plural 


Nom. 

môr (peacock) 

mor 

(peacocks) 

Voc. 

morrí (oh peacock!) momm-no 

(oh peacocks!) 

Gen. 

moracho/i/em 

morancho/i/era 

(of the peacocks) 

Dat. 

morak 

morank 

(to the peacocks) 

Acc, 

morak/môr 

morank/mor 

(peacocks) 

Abl. 

(a) moran 

moramnim 

(by the peacocks) 


(b) morachean 

moranchean 

(by the peacocks) 

Loc. 

(a) morar 

moranr 

(on the peacocks) 


(b) morant 

moram-bhitôr 

(within peacocks) 

Nom. 

bhurgo 

bhurge 

(boy) 

Voc. 

bhurgírí 

bhurgeczm-no 

(oh boys1) 

Gen. 

bhurgeacho/i/em 

bhurgeancho/i/e 

:m (of the boys) 

Dat. 

bhurgeak 

bhurgeank 

(to the boys) 

Acc. 

bhurgeak/bhurgo bhurgeank/bhurge (boys) 

Abl. 

(a) bhurgean 

bhurgearanirn 

(by the boys) 


(b) bhurgeachean 

bhurgeanchean (by the boys) 
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Loc. 

(a) bburgear 

bhurgeanr (on the boys) 


(b) bhurgeant 

burgeam-bhitor (within the boys) 

Nom. 

cheddum 

chêddvam (girls) 

Voc. 

chêddva 

chêddvfíw-no (oh girls!) 

Gen. 

chêddvacho/i/em 

chêddvancho/i/em (of the girls) 

Dat. 

chêddvak 

chêddvank (for the girls) 

Acc. 

chêddvak/cheddum chêddvank (girls) 

Abl. 

(a) chêddvan 

chêddvamnira (by the girls) 


(b) chêddvachean 

chêddvanchean (by the girls) 

Loc. 

(a) chêddvar 

chêddvanchêr (on the girls) 


(b) chêddvant 

chêddvam^bhitôr (within girls) 


iii. Declension é{iê,i) 

Most feminine nouns of á-stem form their neminative plural 
in 0 and their vocative plural in am-no\ but those whose 
nominative singular ends in a forra the nominative plural in ed, 
and those with nominative singular in w or s make the vocative 
plural in eaiwí-no, while nouns whose nominative singular ends 
in i have their nominative plural in ed, and the vocative plural 
in eam^m. The í-stem nouns, whether feminine or raasculine, 
make their nominative plural in i, and their vocative plural 
in itn-no. 


nom. sing. 

nom. plur. 

voc. sing. 

voc. plur. 

bail 

bailo 

baild 

húlam^no (woraan) 

khoxí 

khoxdo 

khoxê 

khoxeflí/í-on (wish) 
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nem. sing. 

nom. 

wc. sing. 

voc, plur. 

ghorkaíí 

ghorkanô 

ghorkanê 

ghorkaneam-no 

(housewiv( 

boddí 

boddw 

boddi^ 

boddÍ6írí«-no 

chitt 

chittí 

chitti 

chittim-no (letter) 

mhôs 

jmhoxi 

[mhoxfid 

mhoxi 

mhoxé 

mhoxim-no 

mhoxeí?wí-no 

(she-buífalo) 

poti 

poti 

poti 

potiwí-no (husband) 

padri 

padri 

padri 

padriwí-no (priest) 


Examples: 


singular 

plural 


Nom. bail 

bailô 

(women) 

Voc. bailê 

bail<zm-no 

(oh women!) 

Gen. bailêcho/i/em 

bailamcho/i/em 

(of women) 

Dat. bailêk 

bailank 

(to, for women) 

Acc. bailêk/bail 

bailank/bailô 

(women) 

Abl. (a) bailên 

bailamnirn 

(by women) 

(b) bailêchean 

bailanchean 

(by women) 

Loc. (a) bailêr 

bailanchêr 

(on women) 

(b) bailênt 

bailam*bhitôr 

(within women) 

Nom. khoxi 

khoxeô 

(wishes) 

Voc. khoxé 

khoxMWMio 

(oh wishes!) 

Gen. khoxêcho/i/era 

khoxeancho/i/em 

(of wishes) 

Dat. khoxêk 

khoxeank 

(to wishes) 
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Acc. khoxêk/khoxi 

khoxeank/khoxeô 

(wishes) 

Abl. (a) khoxên 

kboxeamnim 

(by the wishes) 

(b) khoxêphean 

[khoxeam-vorvira 

(khoxeanchean 

(by the wishes) 

Loc. (a) khoxêr 

khoxeanr 

(on the wishes) 

(b) khoxênt 

khoxeam-bhitôr 

(within wishes) 

Nom. chitt 

chitti 

(letters) 

Voc. chitti 

chitti/M-no 

(oh letters 1) 

Gen. chitticho/i/em 

chittincho/i/em 

(of the letters) 

Dat. chittik 

chittink 

(to the letters) 

Agc. chittik/chitt 

chittink/chitti 

(letters) 

Abl. (a) chittin 

chittimnim 

(by letters) 

(b) chittichean 

chittinchean 

(by letters) 

Loc. (a) chittir 

chittinr 

(on letters) 

(b) chittint 

chittimnim/-'bhitôr 

(within letters) 


iv. NOTES 

(1) A separate secíioii has not been given to the tt-stem 
declension, because it counts less then a dozen words, unless we 
multiply proper nouns like Forsu (Francis), Gabru (Gabriel), or 
Vittu (Vittola). The current nouns are kaza (caju), sassu 
{mother-indaw), vostu (thing), and the plural of hôst (a host). 
Vostu can, moreover, be also declined with i-stm. Once the 
stem is decided, the u-declension is regular. Thus; 

Nom. sing. Kazu (a caju) Voc. sing. Kazw (oh caju) 

Nom. plur. Kazu (cajus) Voc. plur. Kazww*no 

Dat. sing. Kazuk (to a caju) Dat. plur. Kazunk . 


5 
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3-1 

Moat feminine nouns ending in u follow the ê-stern declen- 
sion like bai), bailê, e.g. zollu, zollvê (a leech). 

(2) There are many a-stem nouns which have another form 
for the genitive, obtained by substituting the a of the stem with 
an í and resulting in an undeclinable adjective: e.g.: 


Nominaim 

Genitive 

Adjective 

Dês (region) 

dessacho/i/em 

áexi 

Europ (Europe) 

Europacho/i/em 

Europj 

Gaum (country) 

Gauncho/i/em 

gauntU’ 


(3) As the example of mliõs, has shown, people are not 
always agreed about the stem by which to decline a word. 
Take, boin (sister), for instance, if the í-stem is employed, one 
gets boinim-rio in the vocative plural, and if the ê-stem is used, 
the vocative plural becomes boinneam-no, and the vocative 
singular, boinê 1 (oh sister!). 

Confusions of a similar kind easily arise about the gender 
of some words, particularly of those adapted from English: e.g. 
ho bus (this bus), hi bus (this bus). 
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PRONOUNS 


i. Personal 



Sing. (haum, aum) 

Plural (amim, 

ami) 

Nom. Haum (I) 

Ami 

(we) 

Vo. Mojê (stem) 

Amchê 

(stem) 

Gen. Mozo/i/em (mine) 

Amcho/i/em 

(our, ours) 

Dat. Maka (to, forme) 

Amkam 

(to, for us) 

Acc. Maka 

Amkam/am‘am 

us) 

Abl. (a) Hanvern (by me) 

Amiri 


(b) Mojean (by me) 

Amchean 

(by us) 

Loc. Mojêr (on, against me) 

Arachêr 

(on, against us) 

Nom, Tum (you) 

Tamim 

(you) 

Voc. Tum/tnjê 

Tumim/tumchê 


Gen. Tuzo/i/em (yours) 

Tumcho/i/em 

(yours) 

Dat Tuka (for, to you) 

Tumkam 

(to, for you) 

Acc. Tuka 

Turakam 


Abl. (a) Tunvem (by you) 

Tumim 


(b) Tujeam (by you) 

Tumchean 



Loc. Tujêr (on, against you) Turachêr 

Nom. To, ti, tem (he, she, it) Tanchê (stem) 
Voc. Tachea, tichea, tachea (stems) Tanchê (sterri) 
Gen. Tacho, ticho, tacho Tancho/i/em, 

Dat. Taka, tika, taka Tankam 

-Acc. Taka, tika, taka Tankam 
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Abl. (a) Tannem, tinneni, tannera Tanim 

(b) Tachean, tichea, tachean Tanchean/tancheamnim 
Loc. Tachêr, ticbêr, tachêr Tanchêr 

From. the genitive forms of these personal pronouns are 
obtained the entire declensions of the Possessive Pronoms : 
Mozo, moji, mojem; Tuzo, tuji, tujem; Taoho, tachi, tachem 
(mine, yours, his, hers, its). 

The ferainine stem is use d in agreement, e.g. arachê- 
■kodde, tumchêkh. 

ii. Demonstrative 

Singular 

Nom. Ho, hi, hem (this) 

Voc. Ha, hi, ha (stera)/(hea, hé, hea) 

Gen. Hacho, hicho, hacho (of this) 

Dat. Haka, hika, haka (to, for this) 

Acc. Haka, hika, haka 

Abl. (a) Hannerri, hinnem, hannem (by this) 

(b) Hachean, hichean, hachean (by this) 

Loc. (a) Hachêr, hiehêr, hachêr (on, against this) 

(b) Hantum (in, within this) 

Plural ’ 

Nom. He, hêo, him (these) 

Voc. Ham (stem) /(heara, hêm, heam) 

Gen. Hancho, hlncho, hancho 

Dat. Hankam 

Acc. Hankam 
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Abl. (a) Hannim 
(b) Hancheam 
"Loc. (a) Hanchêr 
(b) Hantum 

Together with to, ti, tem, and zo, ji, jem, this demonstrative 
pronoun uses a different stem in agreeing with a noun or 
adjective. Thus hea burgean maka sanglam (this boy has told 
me); iê bailên taka vhela (that woroan has taken him); vattên 
tum vêxi têch vattên ami iteleaura. It is usual to re-inforce a 
demonstrative with oi or o, ê, i, era. For example, oi-tankam 
varem ghal (fan those there); Ui bail boslea ti (that woman 
siting there); ê-tachêr gunddo uddoi (thro\y a stone at that 
fellow). Note how only oi — is not declined. 

Other demonstratives good to know are: Hantlo/i/em 
(from within, among this); edo/i/em (this big); tedo/i/em (that 
big); itlo/i/em (this much); osso/xi/xem (in this way); ossolo, i, ern 
( of this kind); hanguelo, i, em (of this family). 

iii. Relative, Interrogafive & Indefioite Pronouns 

.Zo, (who, which, what) 

Singular Plural 

Nom. Zo, ji, jem Je, jeô, jim 

Voc. Za, ji, za/j'ea, jê, jea Zan/jean, jên, jean 
(stem/syntax) 

Gen. Zacho, jicho, zacho Zancho, jincho, zancho 
(of whora, which, what) 

Dat. Zaka, jika, zaka Zanka, jinka, zanka 

Acc. zaka, jika, zaka zanka, jinka, zanka 
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ábl. (a) zannem (by whom) zantiim 

(b) zachean (by whom) zanchean 

Loc. (a) zachêr (on whom) zanchêr 

(b) zantum (in whichl zantum 


Konn (who) ? Kitem (what) ? 
sing. à plur. 

Nom. Konn Kitem 

Voc. Konna Kitea (plur. kiteam) 

Gen. Konnacho, i, em Kiteacho, i, em 

Dat. Konnak Kiteak (for which, why ?) 

Acc. Konnak Kitem 

Abl. (a) Konnem Kitean (plur. kiteamnim) 

(b) Konnachean 

Loc. (a) Konnachêr Kitear 

(b) Konnaguêr Kiteant 

(in whose house) (whence kiteantlo, i, em) 

i, em (how rauch)? Kitlim voram zaleant? (what is?) 
Thoddo, i, em (some); zaito, i, era (much); sogôtt (all the time) 
Apmn (himself, herself); ap-apunn (each one); aplo, i, em (one’s) 
Eôk^ êh, ek (one); êh-mêh (one another); ekamekak (to one another) 
Konnui (anybody); êr, er (others); dogtd (both); sobar (many); 


KONKANI GRAMMAR 


39 


ADJECTIVES 

There are many adjectives in Konkani that have no num- 
ber, case or gender, almost like adverbs. Such are: bhagui 
( blessed, happy ); ghôtt (strong); lamb (long); khar (salty); 
nixtur (cruel); sovai (cheap); mch (high); m (hot). 

But most adjectives are declined. They agree with the 
noun or pronoun in gender and number, but reraain in the 
vocative, iinless the noun or pronoun is in the nominative or the 
accusative. Thus: 

Motte dadle, mottêo bailo, mottira chêddvam; motteam- 
dadleank (for fat men), mottê bailêk, motteam cheddvara-no 
(oh fat girls!); ho boro bhurgo (this is a good boy). 

singular plural 

Nom. & Acc. Motto, rnotti, mottem motte, raotteô, moítira^ 

Voc. Mottea, mottê, mottea motteam-no 

(Should the adjective be used as a substantive, it has all the 

cases of the declension) 

There are adjectives with a circuraflex in the masculine 
and feminine, which they drop in the neuter: Gôdd (m, & f.),, 
godd (n.) e.g. gôdd dôs but godd lonnchem; Nibôr (ra. & f.), 
nibor (n); nibôr fatôr (hard stone), nibor uxera (hard pillow). 

Among the interesting uses of adjectives is how Khoro, i,em 
can be employed to mean "capable of": Anton boro aslear 
ieunk khoro (If Anthony should be well he is capable of coming 
/mightcome). 

The comparative is formed with a suffix like ôn, poros, 
pekxim, odik, paxtt, porim : e.g. gaddva-poros ghoddo boro 
(the horse is better than the donkey). 
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The superlative is forraed with the help of adverbs like 
bhôu, chôdd, eksonnim, ekdom, bharim, zobôr, sapuch: e.g. 
moji lail chodd khalü (my wife is very humble); gaiê-mukar êk 
bokddi eUom olki (a goat is worth little in comparison with a 
cow); Sakfu ekdoM xantio (Sócrates is extremely dever). 

VERBS 

Konkani verbs have very many tenses, and everi alternate 
forras for some verbs, but every verb does not have all the 
tenses, and some have tenses only in the third person. Regular 
verbs are those that have no change of stem in conjugation (e.g. 
mamuk, wzflftam, wíídam, to kill, I kill, I killed); while iw- 
gular verbs have a regular conjugation but change their stems 
for^gthe principal tenses, like vochmk (to go), vheí^m (I am 
going), guelo (he went). Defective verbs have only one tense 
and one person, as marura-M/á (don’t kill). Impersonal verbs 
have all the tenses but only in the third person singular, as 
geddgoddtta (itthunders); túa. tankot zalear (if he be capable). 
An intransitive verb (nidunk) can be made causative (nidounk, 
to put to sleep) by changing mk im ounh ; while a transitive 
verb like ksLÜunk (to cut) becomes reflexive with onb (katroMÃ, 
to cut oneself ),. 


i. Stems 


hfiniUve 

Imperative 

Present Indic. 

Past Indic. 

Roehunk (to create) 

Rôch 

Rôchtam 

Rôchlam 

Burounk (to write) 

Buroi 

Buroitam 

Boroilara 

Nidunk (to sleep) 

Nid 

Nidtam 

Nidlam 

Nidounk (to put to sleep) 




Nidoi 

Nidoitam 

Nidoilam 


Puro 

(enough!) 

, 


As the above examples make clear, the stem of a verb is 
given by the iraperatíve singular, not by the infinitive (Note 
bur®i & nidoi). 

Noteworthy how the passive is obtairied without regular 
passive tenses in Konkani. For example: Sampoddlelea 
raunxeak haddlo (they brought the man who had been caught); 
raaka vikla (I have been sold). 


ii. Present Indicative 

Singular 

Ist person : —TAM 

Example 

sangtara 

(I am telling) 

2nd „ 

-TAI 

sangtai 

(you are telling) 

3rd „ 

-TA 

sangta 

(he, she, it is telling) 

Plural 

Ist person 

-TAUM 

sangtaum (we are telling) 

2nd „ 

-TAT 

sangtat 

(you are telling) 

3rd „ 

-TAT 

sangtat 

(they are telling) 


This tense-form covers both the indefinite and the con- 
tinuous present Indicative, but there are verbs which have two 
different forras. Thus, asuk (to be) has: asam, asai, asa, asaum, 
asat, for the simple or indeíinite Present Indicative (I am, etc.) 
as well as: astara, astai, asta, etc., for the habitual or continuous 
Present (I am wont to be, etc.) 

iii. Imperfecí Indicative 

There are two forms for this tense, one is the imperfect 
proper-(A), meaning a continuous past action, and the other (B) 
stresses its habitual aspect. Not every verb enjoys the two forms. 
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A. Singular m. f. n. 

Ist person ‘-TALOM ■—talim — talem (sangtalom, I was 

telling) 

ând „ —TALOI sangtaloi, (you were „ ) 

3rd „ —TALO —tali —talem (he, she, it was „ ) 

Plural 

Ist person —TALEAUM sangtaleaum (we were telling) 

2nd „ —TALEAT sangtaleat (you were telling) 

3rd „ — TALET —talêot— talint (they were telling) 

B. The habitual iraperfect tense has alrernative fornis, the 
first ifor transitive verbs (horim, I used ío do, I was wont to do), 
and the second for intransitive {cholom) I used to walk) and 
auxiliary verbs like asunk, zaunk, or vortovunk (haum thuim 
aslom, (I used to be there). 


For transitive verbs: 
Singular 


Ist person 

-IM 

korim 

(I used to do), sangim 

2nd „ 

-Li 

kori-i 

(you used to do), sangi-i 

3rd „ 

-I 

kori 

(he used to do), sangui 

Plural 





Ist „ 

-lUM 

koriurn. 

, sangium 

(we used to tell) 

2nd „ 

-IT 

korit. 

sangit 

(you used to tell) 

3rd „ 

-IT 

korit. 

sangit 

(they used to tell) 
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F©r intransitives & auxiliaries 
Singular 

Ist person —OM cholom, (I used to walk) 

2nd „ —OI choloi, (you were wont to walk) 

3rd „ —O cholo, (he, she, it used to walk) 

Plural 

Ist person —OUM choloum, (we were wont to walk) 
2nd „ —OT cholot, (you were wont to walk) 

3rd „ —OT cholot, (they were wont to walk) 

It is from these tenses that one gets the expressíons, 
moro-vêr (until death), kori-sôr (until he does it) 

iv. The Future Indicative 

A. Singular m f n Example 

Ist person —TOLOM—telim —telem sangtolom (I will tell) 
2nd „ —TOLOI —teli-i —telem sangtoloi (you will tell) 
3rd „ —TOLO —teli —telem saugtolo (he will tell) 

Plural 

Ist „ —TELEAUM sangteleaum (we will tell) 

2nd „ —TELEAT sangteleat (you will tell) 

,3rd „ — TELET sangtelet (they will tell) 

B, The negative future is formed with—CHO nam e.g. 
to sangchonara (he will not tell) 
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V. The Future Perfect Indicative 

The Present Perfect with the addition of zait or zatelem 
gives the future perfect Indicative, e.g. To pauta mhunnosôr, 
hanvem sanglam zait (by the time he arrives, I will have told/ 
may have told) 


vi. The Past Indicative 



A. The Present Perfect 



Singular 

m. f. 

n. 

Example 

Ist person 

—LAM — leam 

—Iam 

sanglam (I have told) 

2nd „ 

-^-LAI -lea-i 

—Iam 

sanglai (you have told) 

3rd „ 

—LA —lea 

—Iam 

sanglam (he has told) 

Plural 




Ist person 

-LEAUM 

sangleaura (we have told) 

2nd „ 

-LEAT 

sangleat 

(you have told) 

3td „ 

—LEAT -leat 

—leant, 

tannim sangleat 

B. The Simple Perfect 


(they have told) 

Singular 

m, f. 

n. 


Ist person 

-LOM -lim 

—lem 

jielom (I lived) 

2nd „ 

-LOI ---li-i 

—lem-i 

jieloi-i (you lived) 

3rd „ 

-LO -li 

—lem 

jielo, (he lived) 

Plural 



havem sanglem, (I told) 

Ist „ 

-LEAUM 


jieleaum, (we lived) 

2nd „ 

-LEAT 


jieleat, (you lived) 

3rd „ 

—LET —leôt 

— lint 

jielet, (they lived) 
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Similarly: uttlom, (Igetup); nidlom, (Islept); uheslom, (I 
dressed) ; uloilom, (I spoke); guelom, (I went). 

vii. The Pluperfect / Past Perfect Indicative 

Singular m. f. n 

Ist person -LOLOM —lelim —lelem jielolora, (1 had lived) 
2nd „ —LOLOI --leli-i —lelem-i,jieleli-i,(you had lived) 

3rd „ —LOLO —leli —lelem jielolo, (he had lived) 

Plural 

Ist „ ““LELEAUM jieleleaum (we had lived) 

2nd „ —LELEAT jieleleat (you had lived) 

3rd „ — LELET —leleôt “lelint , jielelet 

(they had lived) 

Asuriom for aslolom does not give rise to a new tense. 

Ex. Haum pavnchê adim te jievunk boslele (They had 
begun their meai before I arrived) 

viii. The Present Subjunctive 

There are alternative forms. 

A. Singular Example 

Ist pfiíson —ON vechon, (I may go); sangon, (I may tell) 

2nd „ —XI vexi, (you may go); sangxi (you may tell) 

-OT vochet, (he may go) 


3rd 
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Plural 


Ist „ 

-OÜM 

vortovoum (we may be) 

2nd „ 

-XEAT 

vortouxeat (you may be) 

3rd „ 

-TIT 

vortoutit 

(they may be) 

B. Singular 

Ist person 

-^•IN 

zain 

(I may be) 

2nd „ 

-XI 

zãxi 

(you may be) 

3rd 

-IT 

zait 

(he, she, it may be) 

Plural 

Ist „ 

-UM 

zaum 

(we may be) 

2nd „ 

-XEAT 

zaxeat 

(you may be) 

3rd „ 

-TIT 

zatit 

(they may be) 


ix. The Present, Perfect & Pluperfect ‘Zait’ Subjonctive 

Zait joined to the Present, Perfect and Pluperfect Indi- 
cative gives the equivalent Subjunctive tenses. Even võchon 
can be translated by vetam zait. Thus: gela zait (he might 
havegone); ti asli zait (she may have been); tannem mhun’- 
lelem zait (he might have said); to gelolo zait (he might have 
gone); ti aslêli zait (she might have been). 

X. The Future Subjunctive is formed with zakar, See Condi-* 
tional tenses (xiii). 
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xi. The Potential Tenses 

A. Present & Future 

Personal: — UM ~ ET haum vortum-et (I can be) 

Impersonal: UM — ETA mojean vortum-eta (I am able to be) 

ami cholum-et 1/ h \ 

amcl,eancholam-etaF”“"™*’^> 

B. Perfect 

Impersonal —UM ETEM mojean vortum-etem (wecouldhave 

been) 

Example: Mojean aiz mas khavora-etem 

(í could have eaten meat today) 

Compare: Mojean aiz mas khavunk zatalem (I could eat meat 
today) where ak, an adverb of time, changes the Indicative 
mood ‘ zatalem ’ into a Subjunctive, in sense. 

xii. The Optaíive Tense 

A. — UNDI with dative of person 

e.g. tankam chollundi (let thera walk) 

B. 

Singular 

Ist person —UUM Haum sorgar pavuum (may I reach heaven) 
2nd ” Stem Tum vhôdd voriou (may you be great) 

3rd ” —UM Taka chollun vochum (let hira walk) 
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Plural 

Ist ” -UUM/~UMIA Ami chollurnia (let us walk) 
2nd " —AT Ghara chollat (you may go home/ 

Go homej 

3rd ” —UÜM Tannim ghara choluum (Let them go 

home) 

C. -LEAR FURO hanv sorgar paulear puro (May I reach 

heaven) 

Since the wishful sense of the Optative makes it a polite 
cousin of the Imperative, it is not surprising how the second 
person (sing. & plur.) has the imperative terminations. Note- 
worthy, too, that the threefold way of expressing the Optative 
is partly tense and partly idioraatic expression. 

xiii. The Conditioiial Tenses 

Of the two parts of a conditional sentence, namely, the 
if-part (or protasis) and the consequent statement (the apodosis), 
each has its own tense and raood. The protasis is formed 
with zalear, and can be in the Indicative if the condition 
is fulfilled (if he is dressed, let hira come in: to neslolo assa 
zalear, taka bhitôr sorundi). But if the condition is unfulfilled 
or in doubt, the protasis remains in present, past or past-perfect 
Subjunctive, and is followed by the main statement in the 
Subjunctive, according to the tense raeant. 

Past: Mojeanzatalem zalear, haum thuim astolom aslom. 

(If I could, I would have been there) 

PJuperfect: To ghara gelelo zalear, haum khuxal zatolom 
aslom (if he had gone home, I would have been glad) 

Future: To ghara vochot zalear, haum khuxal zatom 

(If he should go home, I would be happy) 


KONKANI GRAMMAR 


49 


A. Conditional Future (apodosis) 

Singular ra. f. n. 

Ist person —TOM -tim —to 

2nd ” -TOI -tW -ti 

3rd ” —TO —ti —tem 

Plural 

Ist ” —TEAUM ami cholteaum (we would walk) 

2nd ” "TEAT tumim cholteat (you would walk) 

3nd ’’ —TET —teôt —tint 

B. Conditional Perfect ( apodosis) 

Sing.—TOLOM ASLOM, etc. jeutolom aslom (I would have 

eaten) 

Plur. — TELEAÜM ASLEAUM, etc., jeuteleaum asleaura 

(We would have eaten) 

Examples: To ghara gelolo zalear, haum khuxal zatolom aslom 
(if he had gone home, I would have been glad). 
Mojean asum ailelem zalear, haum thuim astolom aslom (If it 
were possible to me, I would have been there) 

xiv. The Imperative Mood 

Singular 

2nd person STEM Sang(tell) ;voch(go);ie (come!) 

3rd „ —UUM/—UNDI Sanguum/sangundi (lethim tell) 

Plural 

2nd „ —AT sangat (tell); vochat (go); ieat (come) 

3rd „ —UNDI sangundi (let them tell) 


7 



50 BOLETIM DO INSTITUTO MENEZES BRAGANÇA 

This is an important inflexion of t h e verb, because the 
iraperative singular (second person) disdoses the stem of the 
verb, to wliich the infinitive termination is added. Thus, 
from pole (see!) is formed poleunk (to see); from chol (go)!, 
cholunk (towalk); & cholounk (to manage) Ex.: Tum mag; 
tannem raagundi; tannem inagchein; tannim magunk zai (you 
ask; let him ask; he should ask; they must ask). Note the variety 
of expressions for the irnperative; and also that the second 
person is personal with subject in nominative, while the third 
takes the dative because it is impersonal. 

XV. The Infinitive Mood 

A. Present: Example 


Impersonal 

-UNK 

bhorunk (to fill) ; sangunk 
(to tell) 

Personal 

-CHEAK 

bhorcheak (tofill); sang- 
cheak (in order to tell) 

Reflexive— 

ONK 

boronk (to get filled) 

Causative 

-OUNK 

bôrounk (to make to fill) 


The personal infinitive is the participial form utilized to 
express purpose. 

B. Participles 

(a) Present (-ing) 

■—UN uloun kaim zaina; sangun roddlo; cholun 
paulo (nothing comes of speaking; telling, 
he cried; he carne walking) 

—TANA (while) choltana (while walking); sangtana 

(while telling) 
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—OT/IT (ing) cholot raulo (he kepí on walking) 
korit gelo (he went on doing) 

—CHO, i, em (of— ing) kôrcho munis (a doing man) 
—PACHO, i, em (fit to be—) sangpacho (íit to be told) 

(b) Past 

-LOLO, i, em sanglolo (told); uloilolo (speken), 
kelelem urlem (deeds ramain) 

—TÔCH sangtôch (having told); uloitòch 

(having spoken) 

(c) Future 


—CHEAK (for the purpose of) khauncheak upkarta 

(fit for eating) 

-TO, ti, tem (onefor-ing) cholto (one for walking) 

-O—SO, i-xi, em-xem (like -ing) cholo-so (one likely 

lo walk) 

-LEAR (if—ing) choPlear choPlem (it might possibly walk) 
—CHO, i, em (of the kind to) cholcho dissona (does not 

seen likely to work) 

(about to “) 
bair sôrcho asa 


Note 


(he is about to come out) 


Idioroatic construction supercedes tenses and often supplies 
their absence in Konkani. Take, for instance, the expression 
“ haum gelear gelom ’’ (I might go / If I go, I go) where a past 
form expresses the future without ambiguity. The Present 
doing Service for the Future is frequent (as in English); zait 
(raay be) is more often future than the Present. There are 
other tenses similary utüized for the Present, e.g. the conditional 
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Imperfect: haum girêst zalolom zalear, aiz tuka mojean zaiti 
rnozôt diunk zatali (if I were rich, I eould have helped you a 
lot today). Ambiguíty of meaning helps this ambivalence of 
tense. For instance, vortum-et can raean “ I may be”, iraply- 
ing possibility rather than capability. 

xvi. Verbs“tobe” 

Konkani has three verbs to say " to be”, but they are not 
synonymous. Amnk (to be, exist, reraain, siibsist)); zavunk 
(to be, take place, happen, be possible, come to be) and vorto- 
vunk (to be, subsist, exist, happen, prevail), with as^za and 
vortoií, respectiveiy, as their stems. Asun^ has its negatives 
nam asunk, msunk, asona zaunk, each conjugated like asunk. 
The present indicative of asunk can also be aspirated: asam, 
asai, asa can be ahara, ahai, aha, etc. 

xvii. A Regular Vçrb conjugated 

PODD, PODDUNK (to fali), PODDTAM, PODDLAM 

Indicative 

Present: Poddtam (I fali), poddtai, poddta; poddtaum ; etc. 
Imperfect: (a) Poddtalom (I was faliing), poddtalo; etc. 

(b) Poddom (I used to fali), poddoi, poddo; etc. 
Future: Poddtolom (I will fali), poddtaloi, poddtalo; etc. 

Siraple perfect: Poddlom (I fell), poddloi, poddlo; etc. 

Present perfect: Poddlam (I have fallen) poddlai, poddla; etc. 
Past perfect : Poddlolom (I had fallen), poddloloi, ect. 
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Subjunctive 

Present: (a) Poddon (I may fali), poddxi, poddot, poddoum, etc 

(b) Pôddumm (let me fali), podd, poddum; poddumia’ 

(c) Poddum-et (I can fali) / hanvera poddum-eta, etc. 

Perfect: Poddlam zait (I may have fallen), poddlai zait, etc. 
Future: Poddon zalear (if I should fali); etc. 

Imperative 

Podd (fali); poddat (plur.); podduura (let them fali); etc. 

Infinitive 

Poddunk (to fali); poddcheak; poddun (faliing) 
poddcho, i, em (about to fali); poddtòch (after faliing) 
poddlear (if fallen); poddlolo (fallen) 

xviii. Defective Verbs 

An example of a Defective verb: zai zaunk (to want) 

Indicative 

Present: Maka zai (I want), etc. 

Perfect: Maka zai zala (I have vi^anted), etc. 

Imperfect: Maka íTs/o (I wanted) 

Pluperfect: Maka %ai aslolo (I had wanted)/zai zalolo 

Infínitive 

Zai zaunk (to \vant); zai zaun (wanting); zai tedna (when 
wanted); zai zahlea porim (as if wanted); zai aslolo, i, em 
(wanted); zai astana (though wanted). 
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Of special interest is the conjugation of a Negative Defective 
which is in constant use: 

NASÜNK, NAM ASUN or ASONA ZAÜNK 

IndicatíTe 

Present: Haum nam (I am not), tum nam-i (you aren’t), 

to nam... 

Ainim, naum (we are not), tumim, te, teô, tim nant... 

Present Habitual: Haura asonam (I am wont not to be), etc. 

Imperfect: aslomnam/asliranam (I was not); nasleaum (we 

were not) 

Imperfect Habitual: asonaslora, etc. (I was not wont to be), etc. 

Present Perfect : Haura asunknam (I have not been), asunk- 

nam-i, etc. 

Perfect: Haum nasloiii/naslira (I was not); nasleaum (we 

were not), etc. 

Past Perfect: haum nasuriom/naslolom (I had not been), etc. 
Future: nastolom/nastelem (I will not be), etc, 

(or) aschonam/aschimnam (I will not be), etc- 

Subjunctive 

Present: Haum nam asum (let me not be), tum asumnaka 
(don’t be), to nam asum/asum naka (let him not be), etc. 
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Perfect: Mojean asum nozo aslem (I could not be), etc, 

Past Perfect: Mojean asum nozo zelelem (I could not have 

been), etc. 

Future: nasot/nam asot (may not be) 

Conditional Future: astemnam (I may not be), etc. 

(or) : aschonaranaslom (I would not have been) 

Potential Future: Haum nason/nara ason (I may not be), etc. 
(or) : asonam zain, asonam zaxi, ” 

(or) : Mojean asum naiê/nozo (I cannot be), etc. 

Imperative : Asumnaka (donk be), etc. 

Infínitíve : Nam asunk / nasunk / asonam zaunk (not to be) 
Haum naschek / asonam zauncheak ” 

Participial present: nasun (n©t being) 

„ past: naslolo, i, em (having not been) 

,, future [nascho, i, em (not to be) 
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Adverbs, Conjunctions, Intetjections 

i. Adverbs 

Atam (now), az (today), azun (as yet), kal (yesterday), tedus 
(the other day), soukas (slowly), maguir (afterwards), usram 
(late), nikto (just this raoment), rokddo (quick), sanjê (in the 
evening), xêuttim (finally), tedna (then, at that time), hedna 
(by now). Ailean (nearer), hanga (here), hantura (in this), heuxi* 
iean (this way), khuira-i (anywhere), laguim (near), porian 
(until), thuim (there), apnnapim (by himself), apxim (by itself), 
íê porim (in that way) munache/munje (naniely, that is to say), 
ekdom (very), daumtim (running), eksonnim (absolutely), novean 
(onde again), ufrattim (in vain), anink (and more), chodd (rauch), 
bhou (nnuch), jasti (too mach), matxem (a little), punn (but), 
sobar (many), odik (more).— ôn (than), sorim/sôr korun (com- 
pared with), bi (perchance), ghoddiê (perhaps), zait (possibly), 
kedôll (what time), kiteak (why), kednam (when), magir (after¬ 
wards), khorench (truly), kitem (what)? Borem (yes), ham, 
hum, oi (yes), nam, noi, nim, num, nuim (no); kitench (nothing 
•at all), kedinch (never), kainch (nothing). 

ii. Conjunetions 

Ani (and), punn (but), nam tôr (otherwise),—i (also), oxem 
astana (all the same), nam zalear (otherwise), hea bhair 
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(besides), hea pasun, munnun, munje (so, therefore), toxem 
zalear (if so), munntôch, dekun, munn (therefore), munnchê 
kitem (that is). 

Ki, munn (that), zôr, tôr, zalear (if), nam tôr, nam zalear, 
kaddun (if not), zoim (when), prosongim (consequently), kaddun 
(except); punn|punni (at least) e.g. ailear punn puro (may he 
at least come), itlo—ki (so— that) e.g. to itlo girêst ki palasint 
rauta (he is so rich that he lives in a palace). 

iii. Interjectíons 

Ah! abah! aba-rê I (Wonderful ! fine!); alala (how nice!); 
aho, oi, oh, 0 (hail! hello!); burgeamwo (oh children!); xi, chi, 
olxik (shame! howdirty!); pois, pelean (get awayl); kotta- 
-kotta (pity 1); ôh, ô-ga, ô-gê, ô-gô (hello! look here!); khobor- 
dhar (beware!) 
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S Y NT A X 

Besides the order of words in a sentence, syntax covers 
how words agree with words, and how words govern words. 
Agreements are numerous in Konkani, some of them shared 
by a word between its subject and object. Something special 
of Konkani is the case of a triple set of agreement in certain 
expressions. 

i. Word order 

Since a subject is often not in the nonainative in Konkani, 
the right order of words may not be apparent in a simple 
sentence like “tannem raaka okman dilo” (he insulted me), 
but it is plain in “aiz to aplê dhuvêk gheun ghara gelo” 
(he went home today with his daughter). That, then, is the 
Konkani order of words: time adverb followed by the subject 
and ending with the verb or predicate, with the object in bet¬ 
ween. (Time, Subject, Object, Verb). 

ii. Noun & Adjective agreement 

A noun and its adjective always agree in pender and 
number, but only in the nominative or accusative, in case ; other- 
wise the adjective has to remain in its stem forra, the vocative. 
Thus, boro munis (a good man), but borea munxeak (to a 
good man). 

To the above simple rule must be added some particulars. 
Should the subjects he many, the adjective must be plural, in 
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the masculine if they are all raasculine, but in the neuter plural 
if they are of mixed gender, e.g.: ambo, popai and daüim, 
ruchichim foliam (the mango, popaya and the poraegranate are 
tasteful fruit). 

In double word expressions, the íirst keeps to the vocative, 
as in: xetfl-kamtacho vaur (field work) ; voileni-sokoilean polle 
(see above and below). But tan-bhuk (privations), ghoi-dar 
(home), ghou-bail (couple), avoi-bapui (parents) are regarded 
as synonimous combinations and are to be treated as one word, 
thus : ghor-dar soddun gelo (he left home and went), tan-bhuk 
sosli (bore privations). 

üi. Verbal agreements 

Where the inflections are declined, verbal agreement is not 
confined to number and person, but extends to gender and case. 
Furthermore, the agreement is often with the object. Thus; 
Haum kaddtam; ami jeutaura; tumim kheltat; tonidla, tem 
nidlara ; Haum ani tum katôrtaura (you and I are cutting); tum 
ani Forsu Ponjê vochat (you and Francis go to Panjim), which 
verb is in the second person plural because one subject is “tum” 
( you); zaitêo bailo disti poddlêo (many women were seen); to 
fator fôddta (he is breaking stones); tannem fator fòddleat 
(he has broken the stones); tannem team chêddvank apnnaguêr 
apoileant (he has called those girls to his house). 

iv, Multiple agreements 

The curious cases of multiple agreements arise with pos- 
sessive pronouns like hacho, hicho, tacho, tancho'. hacheô 
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nakxeô (hís nails) where ha agrees witk the snbject in gender, 
while cheô wiíh the object. Sirailarly, ticheô nakxeô (her nails) 
(Also see sufíixes 50 & lo, where so is shown to be capable of 
even triple agreerrient). 

V. The Subject 

The subject of a verb can be in nominatm (haum vhetam, 
I am going), in the ahlative (hanvem kelara, I have done it), or 
in the dative (maha vochundi, let rae go), accordingto tense and 
meaning. The stress is on the verb, and the different cases 
used to specify the subject qualify the reference. The ablative 
emphasizes the agency (Devan sounsar rochla, God has created 
the world) and raakes it explicit with —chean (fokt Devachean 
patok bhogsunk zata). The nominative, however, has its normal 
place in the function of naming the subject, with both transitive 
and intransitive verbs, while the Defective verbs ask for the 
dative (maka zai, I want), or the ablative (mojean korunk zata). 
An enlightening example is the Yevhpoddmk, which is a regular 
transitive verb when it means to fali and takes the nominative 
of subject (haum poddtam); but in the sense of to be oUiged to 
it takes the dative and ablative, thus: maka dhaunchem 
poddlem (I had to run), voizan ieunchem poddlem (the doctor 
had to come). 

vi, The Object 

The direct object is put in the accusative, which is served 
both by the nominative and the dative case, indifferentlly as the 
ruie goes, but a difíerence is vaguely perceptible, the nominative 
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appearing generic and the dative, very specific. Thus, to say 
“havem munis marlo” is not quite like “havem munxenk 
marlo", though both mean " I killed a man", Tannem 
suknnem dêklem (he saw a bird), tannem suknneak dêklem (he saw 
the bird). The indirect object goes to the dative case, tannem 
maka ek tapott dilera (he gave rae a slap). The dative raay also, 
with several other cases, belong to the compliment. (See viii) 
As we have seen, the dative denotes the subject with some 
Defective verbs. 

vii. The Verb 

Remembering that the subject can be as often in the dative 
or ablative as the nominative, it will be no surprise that even 
the regular verbs tend to be used in the impersonal third person 
neuter, like: tinnem maka o,xem kelem (she did this to me), 
maka ulounk dilemna (I was not allowed to speak), Pedruk eôk 
kombo dila (Peter has been given a cock). 

As the last two examples show, the passive meaning is as 
easily expressed in Konkani as if the language had the Passive 
Mood. But there are in fact some defective verbs which pro- 
vide the Passive, namely, zai, naka, puro ; with dative of the 
person: lôttlolo zaunk (to be pushed), ôddun vhelolo zaunk (to 
have been dragged along). 

There is a constant use of Defective verbs in Konkani. 
Even though they are so called because they only have the third 
person singular of the Indicative, defective verbs can be more 
fully declined with the help of auxiliaries like asunk, zaunk : 
favo zaunk (to deserve), puro zaunk (to suffice), zai zaunk (to 
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desire, want), naka zaank (not to want), zata zaunk (to be 
able), zanno zaunk (to know). Tujean vochunk zaina zalear, 
haum punn vellar paulear puro (if you cannot go, may I at least 
arrive in time). 

An auxiliary verb in Konkani combines with another in the 
infinitive to give rise to a list of expressions, like nidunk launk 
(make to sleep), jeunk vaddunk (serve a meai). Much used 
auxiliaries are: asunk (to be), kaddunk (remove), koruiik (to do), 
dhorunk (catch), eunk (to come), haddunk (to bring), gheunk 
(receive), sorunk (approach), vhorunk (to take), zaunk (to 
become), vortounk (to be). 

We have Negative verbs in Konkani. Haum falea nam 
(I will not be there tomorrow), tujean tem korum nozo (you 
•cannot do that), hem maka naka (I don’t want this), chorum 
naiê (you must not steal), haura naslom (I was not there). 
An idiomatic eraployment of the verb in the participial form 
of the infinitive merits attention : poddun melo (he fell and 
died), to boslolo kednach uttonara (once sitted, he never gets 
up); urrittololem zadd poddlem (the uprooted tree fell down / got 
uprooted and fell). 

viii . The Complement 

In effect, anything that exceeds the subject, object and 
verb can be regarded as complement. We see how the subject 
is concerned, in a sentence like: to chôdd chintêst cholta (he is 
walking very pensive). As part of the predicate, however, the 
complement modiíies the action and mainly qualifies the verb. 
In Konkani, this influence on the verb is obtained even with 

cases, and in acurious way knowe as Cornpound verbsi 
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Compound verbs are too frequent to be ignored, though they 
cannot be separately classified. Thus: borem korunk (to benefit), 
fotti marunk (to tell lies), môg korunk (to love), ghat gheunk 
(to betray), viktem ghêunk (to purchase), far marunk (to shoot), 
nidunk launk (make to sleep), jeunk vaddunk (to serve a meai), 
and so forth, with the help of verbs like: asunk (to be), korunk 
(to do), kaddunk (to take away), diunk (to give), haddunk 
(to bring), marunk (to beat), gheunk (to receive); vochunk 
(to go); vortovunk (tobe), zaunk (to become), etc. 

Case complements ; These are as often indirect objects as 
case idioms to express time, place, manner, motive, raeasure, 
quality and price. 

Tannem tika êk bokddi dili (he gave her a goat), taka dolle 
laile (gazed at him), taka ag lai (leave hira alone), tankara ulo 
kelo (called out to them), these are indirect objects in the 
dative] but Pedruk khaltemponn nam (Peter has nohumility), 
taka lõz nam (he has no shame) are datives of reference. An 
indirect object can also be in the genetive'. Tachea golleak 
dhorunk (to assult hira), tacheô khobrô marunk (to cnticize 
him). Quite often the indirect object is in the abldive: Tachêr 
borvanso dhorunk (to rely on him), tichêr challuk/tapunk/tiddunk/ 
tiddkunk (to be irritated with her). Similarly, the ablative 
expresses the agent, especially with zai, naka, poddunk, puro ; 
tu vem hem korunk zai (you have to do this), tannim thuim vo* 
chunk naka (they have not to go there). 

The fine use of the cases for a wide range of complements 
is remarkable. Time, for instanee, is expressed by the ablative 
gePlea vorsant haum pois gelolom, (last year I had gone far), by 
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the dative {dissak char pautti maka apoita, (he calls me four 
times a day), Qt even by just the stem (hea vofsa kitem zait? 
(what might happen this year?). The nominative is used with 
adverbs adim, pattim, uprant, maguif : char vonam adim tachi 
bhoin kazar zaloli (his sister had married four years earlier). 
Other expressions: Pai eunchè adim piit paulo (the son arrived 
before the father came).; kalchea muineant than ghara asa 
(he is at home from last month), tem kamm kehleak to boro ham 
(he is not well from the time he did that). Place where to, 
with reference to cities, towns or villages, uses the stem of the 
name: Ponjê vhetam (ara going to Panjim), otherwise the dative 
is eraployed {Euwpctk gelo, he went to Europe). All the loca- 
tive cases express place, but the genetive says from whence, as 
in: to Ponjêcho (heis from Panjim), and the ablative, which 
way: Bomhoichean ailo (he carne by Bombay). How is told 
by the ablative: Machilan gelo (he went by palanquin). The 
nominative expresses measure in : ho vosro i3Ís hat lamb (this 
hall is twenty hand-lengths (30 feet). Price is by dative: tannem 
bhatt panch hozrank ghetlem (he bought the property for five 
thousand). 
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PREFIXES & SUFFIXES 

Though Konkani has no prepositions, whose work is amply 
done by Suífixes, one cannot overlook Prefixes which have a 
scope of their own. Konkani has, moreover, Postpositions. 

PostpOSitiODS 

These require their antecedent noun or pronoun to be in 
the stem forra, but personal pronouns in the feminine stem. 
Thus; ghara lagim (near the house), mojê boglêk (near me). 

Some postpositions: adim (before), bhair (outside), bogor 
(without), borobôr (together with), kodde (with), fuddera 
(in front), hujir (in the presence of), khala (below), khatir/ 
pasot/pasun (on account of, on behalf of), legun (till), maguir 
(after), munn (that), pormonnem (according to), patti/pattlean 
(behind), san (from), soit/sorim (with), sorxem/sorxim (near, 
dose), etc. 

Prefixes 

These form part of the word to which they give an added 
meaning, as it were, forming a compound word. Thus, wídí-- 
(origin), forms mulhdês (native land), raull-gaum (village of 
one’s origin), mull-patok (original sin). Prefixes of this kind 
arè; flto (air, atraosphere), whence akaxgarai (astronaut), 
akax-gongo (Milky Way); add—i add-chintnam (distractions), 
add-raarôg (cross-road), add-naura (nickname); bhôu (much, 
very), whence bhôubhaxi (polyglot), bhou^rongi (multicoloured), 


9 
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bhôu-man (great respect); dedd (one and a half); ran (forest), 
ran-munis (gorj)la);sM (one’s own, seJf), suabhas (mother- 
■tongue), suabau (temperaraent, nature, genius); por (foreign), 
prodês (foreign land), etc, 

Prefixes, rriore truly as, are not entire words but particles, 
like he (opposition): beman (disrespect), beporva dakhoank (des- 
pise); ?íí>““(negative): nirfôll (fruitless), nirduk (painless); odi— 
(superiority): odikar (authority), odideudut (archangel); ni— 
(negative): nikami (lazy, useless), nikhaddio (beardless), etc. 

Suffixes 

It is not merely acaderaic to distinguish postpositions from 
suffixes, because these latter go with other cases besides the 
stem vocative, and also cover expressions which derive from the 
suffix role, like khoro. Furthermore, —solxijxe are particles, and 
so are more suffixes. 

The genitive is called for by tidexmjvorvm (by means of), 
aforkim (in the absence of), uzram (in the presence of), songtik 
(in the company of), like: Pedruchê songtik poddun to xikunk 
laglo (he began to study on falling into the company of Peter). 
The nominatm is asked by sanlthahmjthaun (from): To 
Ponjê thaun ailo (he came from Panjim); the dative by lagm 
(on account of)): sunneak lagmi morunk paulo (he came to die 
on account of the dog). Either the nominative or the ablatm 
can be used with Ugimlporianlpastmlvêr (till, up to even): 
Pedru porian gelo (even Peter went), raojean porian korum 
etalem (even I could do that). 
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Among the important particle-suffixes are: -kon: bhôirkôn 
(chiefly, in a special way), sutt-kôn (quickly), odik-kôn (above 
all); -chl^uch-, faleach, (right tomorrow), jeutokuch (soon after 
eating); (also, even if), raezui (table too), to-i (he too). 
Others; munn (because): boro-munn getlo (accepted as good); 
ôn (than); - sor (until), tôr (so, then), di-tôr (then, givel), 
so/xi/xem (somewhat, almost like), mott-so ambo maka di (give 
me a rather fat mango), nittol-xi boxi (cleanish plate). Hi-xi 
zalear (if perchance ít be she here), ho-so dista (looks like this 
one). Note how -so can qualify the subject or the object. 
Compare: chepeak-so pormôll ghalírr (strangely it is the hat he 
is smelling) with, chepeak-^rew fint ghalta (he is putting a ribbon, 
of all ihings, to a hat), etc. 

Among siiffix-like usages is khoro (to aiz boro aslear êunk 
khoro, if he is well today he might turn up). Other examples: 
Boxeô ba dhuun nidlo (after washing the dishes he went to 
sleep); burgeank bi gheun gelo (he went away with children 
and all). 
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IDIOMS 

Words 

Very idioraatic cembinations, largely euphonic, of nouns, 
adjectives, pronouns, verbs and adverbs. 

Alo-palo (banality), atte-vitte (agony), avoi-bapui (parents), 
bail-burguim (family), bhattam-vitam (land property), bhau- 
bhoinnim (brothers and sisters), hnsko-khônt (anxiety), dandde- 
khuntte (r©ds and sticks), duddu-addkôu .(rickes), ghor-dar 
(home), ghôa-bail (husband and wife), guinean-môt (judgment, 
discretion), hat-bott (help), jevonn-khann (food), nak-dollo (face 
features), paus-guim (at all times/seasons), soire-daire (rela- 
tives), xeza-sambari (neighbours) e.g. tan-bhuk sosim taka 
vhôdd kelo (I have brought him up with hardships). 

Kallo-kit (black as ever), barik-motto (mixed), dhovo-ful 
(white), ek-sarko (uniform), gorc-pitt (wbite), lahn-vhôdd (of 
every size), lamb-dik (long, lengthy), motte-barik (in a heap, 
miscellaneous), motte-motte (important people), matar-piraiêche 
(old), tambdde-rogot (red), torno-dhaktto (young), tik-uzo (very 
hot, piquant), un-uzo (very hot), vankddo-tinkddo (tortuous). 

Amcho-íumcho (common), haum-tum (altercation, exchange 
of words), konn-nam-konn (somebody or other), konncho-konn 
(anybody), ho-to (anyone), hankam-tankam (to sundry), 
hanguêr-tanguêr (to this and that one’s house), hanturn-tantum 
(into everything), hem rê kitem ? (what is this, man!), kitem-i 
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tor zalem (if something happens), aplem apuun zanno (each knows 
his own), apunn apnnak Dên somestank (each for himself and 
God for a]l),konnuch kitem futto-nam (not one is giving out the 
secret/is opening his lips), zaum konnui (be it anyone), ailo-gelo 
(comes and goes), alôun dholôun (shake and mix) ; apôtt dhopôtt 
(in a rush/hurry), danvun danvun (running quickly), dennem 
ghennem (buying and selling), diunchê diun (immediately on 
giving), foddchê foddun (immediately on breaking), hansun 
khellun (jovially, laughing and joking), khorxêun dhapêun (out 
of breath, running), lailea koilear (if one plants, grows), nidun 
uttun (at leisure), utt’tam bostam (at each step). 

Az-kal (recently, of late), laro poro (proximity), az falea 
(soon, in the near future), koxa koxi-i (at random), êk ras (in 
bulk), liptira guptira (secretly), naknakestim (without reason, 
aimlessly), oxem toxem (blufíing), sanjê sokallim (without 
resting), pattim fuddem (hesitating). 

Àdjectival formations 

Like -so-xi-xm are adjectival suffices like -mio 
•-lollillem and cholchijchem: bhitôrlo (internai, from within), 
onduncho (of this year), mel’leacho (of the dead man), kalcho 
(yesterday’s), mottsar (thickish,fattish), dousar (whitish), maíea- 
velo (over the head). 
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Bepetitive use of nouns 

The genitive followed by sl;era : ratichê rati (every night), 
atanchea atara (imraediately, just now), muineachea mainea 
(monthly). The ablative followed by the nominative: addan 
add moddun uddoilem (he broke every bone), disan dis (day 
by day). 

Use of negatives 

Nam, noi, naka, miê, nozo call for attention. 

Nam (no, not) after nouns and pronouns in the nominative, 
and after verbs in the stera forra: paus nam (no rain), to ghara 
nam (he is not at home), haura dinam (I do not give), ti êunchi- 
nara (she will not come). Noi (is not) can also take the genitive: 
to boro nhoi (he is not good), tem korchem noi (that should not 
be done), haum to noi (I ara not he), konnak dukounchem noi 
(do not offend anyone), naka^ miê, nozo go oniy with verbs in 
the -um forra: hem korum naka/naiê (this is not done), mojean 
hem korum nozo (I cannot do this). 
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'^g^ravelling mentally some two thousand six hundred years 
^ back we find that there was a great flowering of the 
human spirit which manifested itself spontaneoiisly oi 
the sands of Time in several parts of the world. It was the 
epoch of Confucius and Lao-Tse in Cathay, Jeremiah and 
Isaiah in Judea, the pre-Socratic thinkers in Greece and Zoro- 
aster in antique Persia(fi). And, here in índia, Queen Maha- 
maya, the wife ofldng Suddhodhana of Kosala, gave birth in 
623 B.C. to a son in a grove of Sala trees called Lumbini, on 
her way- to her paternal home at DevadahaC^). This historie 
grove came into the limelight and the great king Asoka erected 
there a monument, during his reign, to herald Budciha’s 
birthplace(*’). 

The new-born was named Sakyasimha, as he was the off- 
-spring of the noble Sakya family. Hc-was also called Siddhar- 
tba because all the wishes of the local people were fulfilled 
at the time of his birth. He was further called Gautaraa 
because he belonged to the Gotama lineage. He was also 
known as Buddha after achieving his intellectual enlighten- 
ment(^). 

I *) Paper presented at the International Conference of Buddhisra, 
Bíhar, Dec. 1984. 
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As he grew up he was brought up with a silver spoon in 
his mouth amidst great luxury both by his father as well as by 
his step-mother Mahaprajapati after the death of the Queen- 
-mother when he was seven days old. Bat the child preferred 
simplicity, plain living and high thinking. His father having 
observed his sensitive nature tried his levei best to shelter the 
youthful prince from wordly nocks and shocks of human life, 
When he grew into a young man he was married to Princess 
Yesodhara, the handsome fillette of a neighbouring king (®). 
He was provided with three magniíicent palaces suitablc foi 
the rainy season, summer and winter. He had at his beck and 
cail servants to take his around in a charioí, dancing girls to 
regale him and singing girls to entertain him. 

But Destiny had willed otherwise. Álthough his marriage 
had been blessed by the birth of a son and successor, his inner 
urge grew stronger and stronger to adopt the course of a 
wanderer inquest of truth, knowledge and bliss—Sat, Chit, 
Anand. 

The dice was cast. It was night. He stepped into his 
bedroom. A solitary oil lamp cast' a dim light around. 
Curls of scented smoke rose from the incense burner. And 
the young Princess Yasodhara, his wife, was fast was sleep 
with her baby-boy Rahula in her arms(®). Prince Gautama had 
to take a decision... 

Moved by the inexorable will to fathom the mystery of 
life and achieve the PathofRighteousness, Gautama tore 
himself away from that scene, snapped all the bonds of family 
life, left behind his wife and child and silently unknown to 
anybody rode away towards a forest which beckoned him from 
afar... He discarded his royal robes, cut off his long hair. 
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dressed like a mendicant and become an ascetic. It was the 
prelude of a transformation which was to lead to his spiritual 
enlightenment(’). 

,L Gautama went forth into the homeless State at the young 

age of twenty-nine, and having practiced asceticism for about 
six years and deep meditation under the shade of atree, obtain- 
I ed the supreme knowledge of omniscience and became known 

j as Buddha—the Enlightened One (®) or the Awakeiied One. (/'') 

He started his active missionary career at the age of 35 
and continued it unbroken for long 45 years till his demise 
j. at the ripe age of 80. During his life time, when Buddhism 

; originated, writing was hardly used. Hence oral recitation 

j '' and memorization were the only means and methods Ibr the 

preservation of records. So Buddha’s lectures, speeches, say- 
ings, discourses and the like were handed down orally tlirough 
successive teachers. In tliis process, the Master’s actual words 
might not have been preserved by his disciples and this might 
bave given rise to se vera 1 sects which carne into existence after 
j the demise of the great Teacher. 

j After his self-enlightenment and selEillumination, Buddha 

I preached and propagated a new way of life which greatly 

j appealed to the common masses. He presented his teachings 

1 in a precise and concise manner with practical examples and 

1 illustrations. He treated the ricli and the poor, the high and 

the low, alike. His kindness, sympatliy and affection towards 
the sick, the poor and the downtrodden of the society won for 
i him the lasting admiration of one and all. Hence his great 

popularity. 

r The teachings of Buddha are known as the “Middle Path”. 

' A Theyare agoldenmean between the two extremes, because 

they avoid both the extremities of a thoughtless luxurious life 
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and a cruel torture ofpenance. He taught people the great 
importance of moderation and of the middle path in social life. 
The value of love, kindness and truth as means to achieve peace 
and order was brought home to the people, and social Service, 
education and morality were given more importance than power 
and position. The siraplicity of his teachings, t h e abolition 
of cumbersome rites and rituais, the democratic essence of his 
doctrine and the emphasis on peace and tranquility in individ¬ 
ual and social life, attracted the people towards Buddhism. 
Also his dynamic personality and his serenely peaceful com- 
posure were greatly responsible for the unprecedonted rise of 
Buddhism (^°) at home and abroad. 

Buddha’s teachings are universal in essence, and when 
practiced sincerely and ab imo pectore by the leaders, diplo* 
mats and statesmen, oanguarantee us the eagerly desired 
International understanding and world peace. An honest 
application of the Four Noble Truths — Ariyasaccani and of 
the Eightfold Path in national and international policies, plans 
and polities can ensure mankind world peace. The principies 
of mutual respect for each nation’s territorial integrity and 
sovereignty, mutual non-aggression, mutual non-interference 
in each others’ internai affairs, equality and mutual benefiís, 
peaceful co-existence among nations embodied in the “Panch- 
sheel” advocated bylndia’s Creative mind can be realised 
effectively through the teachings of Buddha. Our constant 
refrain in all national and international forums and agencies 
should be: through Buddhism to world peace. 

The Four Noble Truths and the Eightfold Path are the 
alpha and theomega ofBuddha’s enlightened doctrine which 
can be summarized as follows: 
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1) Man experiences sorrow and suífering. 

2) Desire is the root of suffering. 

3) Suffering can be avoided by curbing desires. 

4) Control of desire can be attained by following the 
Eightfold Path consisting of (a) rightview (b) righí 
resolve (o right speech, (d) right action, (e) right 
living (f) right effort, (g) right mindfulness, (h; right 
meditation. 

The Four Noble Truths and the Eightfold Paíh’s gist find 
their echo in the U.N. Charter’s Preamble which runs thus: - 

“ We the peoples of the United Nations determined to 
save succeeding generations from the scourge of war, 
which twice in our lifetime has brought untold 
sorrow to mankind, and to reaffirm faith in fun¬ 
damental hunian righís, in the dignity and worth of the 
human person, in the equal rights of men and women 
and of nations large and small, and to establish condi- 
tions under which justice and respect for the obliga- 
tions arising from treatise and other sources of interna¬ 
tional law can be maintained, and to promote social 
progress and better standards of life in larger freedom, 
and for these ends to pracíice tolerance and live toge- 
ther in peace with one another as good neighbours, and 
to unite our strength to maintain international peace 
and security, and to ensure, by the acceptance of 
principies and the institution of methods, that armed 
force shall not be used, save in the common interest, 
and to employ international machinery for the promo- 
tion of the economic and social advancement of all 
peoples, have resolved to combine our efforts to 
aceomplish these aims 


! 
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This doctriue involves the cardinal principies which are 
essential to the cause of world peace and peaceful co-existence 
in the present-day polity of nations. As it teaches the language 
of peace in national and international affairs, it is boiind to 
appeal not only to a number of Buddhist nations having their 
seats in the United Nations Organization but also to all the 
other member-states of that world body. Btiddhism’s universal 
appeal, socio-political viablility, economic feasibility and of its 
ethico-legal straightforwardnsss can lead the raember-staíes to 
world peace. Thus, raaii will cease to be a wolf to another man 
and peace shall prevail on Earth among individuais and 
nations. 

As the philosopher Dr, S. Radhakrishnan(’ ') has pointed 
out, “ Buddha does not accept a íatalistic view... He does not 
say that man has nocontrol over his future... He says he 
can Work out his future... The Buddha aimed at the develop- 
ment of a new type of free man, free from prejudices. His 
humanism crossed racial and national barriers...” It has 
become universal in spirit and touches humanity in all lands 
and ages. And, Radhakrishnan further adds: “Inspite of 
political divisions, the world is one, whether we like it or not. 
The fortunes of everyone are linked up w i t h those of 
others... What we need today is a spiritual view of the 
universe.” 

Thus Buddhism can be a powerful source of world peace 
and of international understanding among nations. We can 
discern several points of coníact between the current political 
ideologies and the Buddhist doctrine as propounded by its 
founder. It would be worthwhile to investigate the relation 
between the two in the context of world peace and fellowship 
among nations. 
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Buddhism rightly understood and duly propounded, thf ough 
education, through centres of learning all over the world, 
through International agencies like UNESCO and UNíCEF, 
through cultural exchange and sangas, can certainly re-shape 
and re-mould minds and herald the dawn of world peace 
leading to a One World Concept, the dream of poets and seers 
who longed for the Parliament of Men and the Federation 
of the World (^®)- 

From the study of Buddha’s social egalitarianism and also 
from his principie of decentralization of authority inthe Sangha, 
it may be inferred that deniocracy, a Government of the 
people, by the people and for the people, would be much in 
accordance and agreement with his teachings. Though an 
aristocrat by birth, he was a democrat by conviction. 

Chronologically viewed, Buddha’s teachings are more than 
2.500 years old, but they are quite fresh and relevant even 
today. Far from being ouídaíed and forgotten in the limbo of 
the past, they twinkle in the political horizon of the nations in 
a never-ending milky*way. Buddhist democracies, geograph- 
ically big or small located in different latitudes and longitudes 
can usher in the age of world peace 'O and a new order of 
international harmony and cooperation on a stable foundation. 

The focal points of the Charter of the United Nations 
Organization which carne into force on 24th October 1945 
echoes the tenets of Buddhist philosophy. They envisage world 
peace, brotherhood and cooperation among member-síates as 
in the case of Buddhist Sangha. The principies enshrined in the 
U.N. Charter are in tune with the Buddhist modus vivendi 
in general, and can lead us to social justice, banish the scourge of 
war and usher in world peace and international understanding. 

At the turn of this century Buddhism as an active agent of 
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Word peace has begun to engage tlie serious attention not only 
of the politicians, statesmen, thinkers, socioiogists and writers 
buí also of the common men and women looking for a way of 
life more satisfying than the present one. And so Buddhism 
and international living is bound to be a synonymous reality. 

The principie of one vote for each member of the United 
Nations, the principie of decision by majoriíy vote, the right of 
members for consultations among themselves and the right to 
elect it own Presidení embodied in Articles XVIÍI and XXI of 
the Charter are discernible in the constitiiíional framework 
of the Buddhist Sangha founded by Buddha 2500 years ago! 
The U.N.O. can be looked upon as a magnified Sangha. 

Thus we seethat the main ingredients of world peace con- 
tained in the age-old Sangha find their echo in the present-day 
Charter of the United Nations Organization (^®), which was 
signed on 24th June 1945. 

It is of paramount importance to note that the central idea 
of Buddhism is change in man’s nature. It does not envisage 
externai paraphernalia leading to exhibitionary decorations and 
condecorations. It airas at a radical change in human nature. 
This change is a transformation of man himself, for man is not 
a complete final being. He is a being who can transform 
himself and thereby transform society and the psychological 
environment and thus bririg peace for himself, peace for 
the society and peace for the world, in short, World peace, as 
envisaged by the U.N.O. Charter. 

As wars are born in the minds of men, Peace, its powerful 
antidote, can also be planted in the same minds provided they 
are steadily nourished, nurtured and sustained by the universal 
principies of Buddhism which are hailed by great luminaries 
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like Rainer Maria Rilke, John Mansfield, T. S. Eliot, Edith 
Sitwell, Aldous Huxley, Bertrand Riissell and others. 

All this is noí a mirage in the desert nor wishful thinking. 
World History records in its pages the glorious example of king 
Asoka who having turned over to a new leaf afíer the memor- 
ableKalinga campaign{^®) raised Buddhism to the status of 
a world religion (-°) and became a foremost representative of 
its teachings. They are presently very firmly rooted in Asian 
countries like Sri Lanka, Burma, Thailand, Kampuchea, Vietnam, 
Tibet, China, Bali, Borneo, Siimatra, Japan, Korea, a n d in 
European countries like England, France and Germany. They 
are also taking their roots in several parts of America. 

Asoka, the great universalist king, boldly proclaimed the 
sound principies of international morality when hedeclared to 
the world that “ the chiefcst conquest is the conquest of Right 
and not of Might He scrupulously respected the indepen- 
detice of all States, big as well as small He dispatched 
missions( "U tothem for the eultivation ofthespirit of inter¬ 
national reconciliation ("■’) and world peace. 

In our quest for world peace — pax universalis — the time 
honoured doctrine of Buddhism can reshape our political think¬ 
ing in terms of mankind, in terms of global understanding and 
of cosmic cousciousness and in terms of a new social order, 
and through worldwide Buddhist education usher in the much 
desired transformation of all Men and Nations, leading to the 
Golden Age of World Peace 
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Book Review 


ROTEIRO, by Pe. Pedro Lobo ; Tipografia Rangel, Bas- 
tora, Goa, 1984. (Pp.454) 

^l^liis is an itinerary of the intellectual life of the author com> 
prising a collection of most of the literary output dating 
from his student days in the Seminary of Rachol to the present. 
It is a motley collectanea : poems in Portuguese, English and 
Konkani; polemicai writings and essays; didactic and humorous 
episodes; religious and doctrinal corapositions; three “ disserta- 
tiones” in Latin on theological topics of his seminary days 
and a similar one in French; denoting altogether an amazing 
versatility and polyglotism. Having spent almost his whole 
priestly ministry in the iVrchdiocese of Madras-Mylapore ~ in 
various capacities as vicar, lecturer in minor and major semina- 
ries and Redor of the diocessn seminary—, and being a studious 
and dedicated missionary, it is not sarprising that he took 
interest and learnt Tamil as well. 

His poems in Portugiiese ate light in form, but like those 
of Joâo de Deus, have ahvays a lesson to convey behind the 
facile exterior. They are íluent, lyrical and pleasant. Fr. Lobo 
is evidently a gifted polemist. Firm in his convictions he is 
never harsh to his adversary—thafs what a true polemist 
should be. Among his English poema some are very good. 
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Judging by the standard of poetry that is produced by our 
Konkani contemporaries, I feel that Fr. Lobo’s compositions 
in that language stand out, if not rise above most of the others. 
He has translated, for the Liturgical Commission of the Arch- 
diocese of Goa, the gospels of Mathew, Mark and Luke, and 
four letters of St. Paul in Konkani. Quite recently he has 
rendered the Psalms in Konkani verse. Altogether a great 
achievement which becomes greater from the fact that he took 
up serious study of our inother-tongue only after retirement 
from his missionary labours. 

How rauch of this voluminous collection has lasting qua- 
lities? Evidently not all of it. It gives, though, a faithful 
cros-section of our cultural and intellectual life which will surely 
be a interest to future generations. 


Bailon de Sã 
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